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Each year when the beautiful Yom Tov of Chanukah comes
around, we think of some new learning or reading we can avail
ourselves of to understand it a little better. There is always
something new to be learned, absorbed, and experienced each
time we celebrate Chanukah.

Rabbi Ori Strum opens our minds and hearts to the profound
connection between Chanukah and the Yonah, sent out of the
teivah by Noach at the end of the great flood. Without giving
away too much, I can say that I am quite sure that whoever reads
this deep yet very readable book will experience Chanukah in a
new way and that more "Torah Sparks” will be integrated into
their life. May Hashem continue to grant inspiration to Rabbi
Strum to help illuminate our generation with his creative and
original insights and ideas.

“B'nei vina, yemei shemonah, kavu shir urenanim” - May our
new understanding of these eight days lift us to song and praise
of HaKadosh Baruch Hu.

Bivracha v’shalom,
Rabbi Menachem Goldberger
Kehillas Tiferes Yisroel of Baltimore
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MICHTAY BRACHA

Kislev 5785

Rabbi Ori Strum, a passionate Ben Torah from Baltimore who
has already written a beautiful book on spiritual growth, continues
to inspire with a wonderful and surprisingly-comprehensive book on
the inner meaning and spiritual lessons of Chanukah. He takes us
on a panoramic journey all the way from the dove that brought back
the olive leaf after the devastation of the mabul to Yaakov crossing
the River Yabok in order to retrieve the small jars, to the galus and
destruction of the First Temple, the rebuilding of the Second Temple,
the decrees of Antiochus, the reemergence of the Oral Law, the
sufferings and persecutions, the challenges of assimilation that we
faced then and face now, and shows us how throughout the centuries
the lights of Chanukah continue to be beacons of hope and faith that
dispel the darkness and show us the way to Hashem. He draws on
many sources — Gemara, Midrash, Zohar, Kabbala, Chassidus — and
weaves them into a spellbinding tapestry that is both a feast for the
mind and inspiration for the heart. This is a sefer that can be enjoyed
by readers at all levels from the seasoned talmid chacham to even a
young child, and R’ Ori’s enthusiasm clearly suggests that this was a
true labor of love; love for the subject and love for the reader.

May the mechaber continue to see bracha and hatzlacha in
his avodas hakodesh.

With Much Blessing,

Yitzchak A. Breitowitz

Rav, Kehillas Ohr Somayach

Jerusalem, Israel
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Dove Tales written by our dedicated and talented talmid Rabbi Ori Strum is a
fascinating work explaining in multi-layered depth the connection between Chanuka
and the dove whose return signified to Noach the beginning of a new era for mankind.
In his unique and inimitable style, Rabbi Strum weaves a most intricate masterpiece
which will undoubtedly fascinate and educate all teachers and students of Torah.

| whole heartedly recommend this work and give my beracha to Rabbi Strum to
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Chapter 1

INTRODUCTION

My Favorite Time of Year

Everyone is entitled to their favorite day (or period of days) on
the calendar. For some, it might be their birthday or anniversary.
And yet for others, it might be a certain holiday.

If someone were to walk up to me and ask, “What’s your favorite
time of year?” I would not even have to think twice about it. My
immediate response would be, “Chanukah!” As of the writing of
this sefer, the holiday of Chanukah - a period of 8 beautiful days
- is the Yom Tov that speaks to my neshama the most.

Do not get me wrong, Pesach is amazing. There is nothing like
eating Matzah for seven days straight. And what can be better
than the Seder night? I immensely enjoy reliving the miraculous
events of leaving Egypt, and tapping into that sense of physical
and spiritual freedom.

Shavuos too, is such an incredible time to embrace the Torah,
our guidebook for how to live, and work on our “marriage”
relationship with Hashem.

DOVE TALES e Introduction 15



And T must say, although it gets a bit cold when Sukkos
rolls around, there is a real sense of warmth as we leave our
comfortable homes and step into the “hug” of Hashem.

But, after the entire Yom Tov season is behind us, and after
the High Holidays are well in the rear-view mirror, there exists a
special spark, a holy magical touch, a holiday - lasting 8 days -
called Chanukah. These are my favorite days of the Jewish calendar.

In the dark of winter, when the days are shorter and the
temperature cools, each family huddles together and lights a
Menorah, igniting not just the physical candelabra, but igniting
our souls in the process as well. Pp°>1n 11NIR 1950 N - We
kindle these lights. Of course, the candles are being kindled, but
these words remind us that "> 11mR, we foo are being kindled,
ignited, and lit up. on wp Y90 mn - These lights are sacred.
Chanukah reminds us that we too are sacred, holy, and blessed.
Chanukah reminds us of who we are as a people. That we are a
nation that not only survives, but thrives even amidst a backdrop
of darkness and exile. That we are the ambassadors of Hashem
and a “light” unto the nations, providing a sense of truth and
moral clarity to the entire world.

The sefer that you are holding right now, is a byproduct of
the love and passion that Hashem has given me for the Yom
Tov of Chanukah. It is also a byproduct of the tremendous time
that my wife, Arielle, allowed for me to work on this. Thank you!
Additionally, this sefer is a byproduct of the generosity of each
sponsor that contributed to making the printing possible. Thank
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you! And, dear reader, do not forget about you. Thank you so
much for picking this sefer up. I genuinely respect you and hope
and pray that you enjoy and gain from it.

So, what exactly is this sefer about?

Good question. In short, it is about the absolutely fascinating
connection between the dove - yes, like the bird - and the Yom
Tov of Chanukah. We will see that the linkages between the
dove from the Noach story and the Yom Tov of Chanukah are
numerous, real, and incredibly inspiring and meaningful. We will
reveal how the various aspects of the nir (dove) are somehow
and someway an antidote to the numerous decrees of the o
(Greeks) against the Jewish people. Along the way, we will unearth
the startling connection between the dove and the Jewish people.

The title, “Dove Tales,” is a play on the word “dovetail” which
besides for meaning “something resembling a dove’s tail,” is a
transitive verb used to describe something “fitting skillfully together
to form a whole.” In this sefer, we will Be’ezras Hashem reveal a
confluence of ideas relating to the dove and Chanukah, creating
a newfound appreciation for this unique bird, the Yom Tov of
Chanukah, and the Jewish people.

I also gave the sefer a Hebrew title, nin nx nwn. These
words, nirn nx nYywn, found in the Torah in Chapter 8, Passuk
8 of Parshas Noach, are the Torah’s first ever description of the
dove, and additionally, marks the very first time Noach sent the

DOVE TALES e Introduction 17



dove from the Teivah in the pursuit of finding dry land after
the Flood.!

Read the last sentence again. No seriously, read it again.

How incredible is it that the very first time the word na1» appears
in the Torah, of all places, is in the 8" Passuk of the 8" Perek
of the Torah! The number 8, which represents “above nature,” is
the number that is most often associated with Chanukah, which
is the holiday of the miraculous lights which lasted 8 days!*

In Hebrew, the way to say the number 8 is niw, which, of
course, when you rearrange the letters, spells nnwi, a soul. The
soul is the part of G-dliness within us, as the Baal HaTanya famously
calls it, it is our wan Yyan pvx pon? This is the heavenly part of
us that is in the realm of 8, yavn 1 nYvnY - above nature. It is
also not a coincidence that the same Hebrew letters that make
up “8” and “soul” - mmw and nnw1 - can also be rearranged to
spell: 1nwn - the oil, a reference to the unique property of oil to a)
always rise above other liquids, and b) to fuel the most spiritually
physical entity, a flame!

1. Take notice that each time the Torah uses the word niv in the story of Noach,
it is referred to as mivn - THE dove, with a ny>*1n X”n, a definite article.

2. And, of course, it is not a coincidence that it is found in Parshas Noach: The
word ni forms the first two letters of the word nann!

3. See wnn Yynn PIYX PYN XN YRIWD NPIWin WOIT X 071K P0IRYY WX PYN) K°IN
0N W1 1POXI N9 aNdw 12 — The second soul of a Jew is a part of G-dliness
above, as it is written, “He breathed into his nostrils a soul of life.”
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There are a few stunning aspects of a flame. When you touch
the flame to an unlit candle, it does not diminish its own size even
though the flame is shared. In addition, when you touch the flame
to an already lit candle, both flames merge and grow in their size.

If you think about it, the flame represents spirituality and
holiness, ruchniyus and kedusha. It represents our soul, our nnwi.
The soul is actually referred to as a mv, a dove, as the Zohar
Chadash - on the words nin nx nYw» - says that xnnwa, the soul,
M MR, is called a dove!*

The Yom Tov of Chanukah is a special time to connect to our
inner dove, our inner flame; it is an auspicious time to connect to
our soul. When we light each of the 8 candles, fueling them with
the oil, our souls feel at peace and right at home.

In Dove Tales, we will explore the deeper connection between
the dove and the Yom Tov of Chanukah. Along the way, we
will learn about the Jewish people and the holiness that resides
within each one of us. We will see tremendous depth, nuance,
and tremendous meaning.

4. Zohar Chadash (Noach): pion X7 ,X79°%1 X277 922 97 ™7 "0 XA AT "7 K
N3P0 N NZYn (N ow) 2007 P MPRT W3 12T K91 ROl - Rabbi Judah said,
Come and see, there is not a single night when the soul does not depart from the
body of a person, which is called a dove. As it is written, (Genesis 8:8) "And he
sent out the dove”.
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I invite you to join me as we learn this topic together, and
in so doing, we - like the flame - will not diminish in size; on
the contrary, we will grow together and become so much bigger.

Together, let us fly and soar along with the epic dove — connecting
to our inner dove, our soul - and let us daven to Hashem that we
too should fulfill our mission, and return with the olive leaf - n>1 nby
- perched in our mouths, just like the dove from the Noach story.

Wait a second, did he just say an olive leaf?! Yes, he did.

But wait a second, doesn’t an olive leaf have everything to do with
Chanukah?! T am telling you: This. Is. A. Journey. You. Do. Not.
Want. To. Miss.

Welcome to Dove Tales!
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Chapter 2

THE RETURN OF THE DOVE

It was perhaps one of the most unforgettable moments in
the history of the world...

For the past 10 months, the world was filled with a vast
darkness because of the torrential floodwaters that had caused
the planet to be completely submerged under water. Like a giant
mikvah - a purifying ritual bath - the world experienced the great
Flood, as it needed to become purified and cleansed from its
immense level of physical toxicity. All the people of the world
were entrenched in a life-style of idolatrous, promiscuous, and
spiritually degenerative activities. That is, all except for Noach,
a righteous and wholesome person. At the age of 480, he was
commanded by Hashem to construct a large boat - a Teivah. For
120 years, Noach tirelessly worked on the Teivah’s construction,
and in the process, reminded the passersby about the impending
Flood, lest they amend their ways. The people of the world,
though, did not get the message, and eventually, when Noach
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was 600 years old,’ the water gates burst opened and the Flood
covered the entire planet.

Finally, after months and months of destructive forces
consuming the world, there was a ray of hope and a sign of
the brand-new world. This was the moment - the unforgettable
moment - when the niv, dove, found the n°t n%, olive leaf, and
brought it back to Noach, thus symbolizing that the waters had
receded, and the destructive forces of the Flood were now over.

Of all the creatures - man and animal alike - it was the dove,
that was the first one to truly experience and benefit from the
newly purified and cleansed world.> The Torah tells us: P7x Xam
YIRD Syn man 19R7) M YT 03 970 mITRY N3 27 nyy nvn -
The dove returned to him in the evening, and behold! an olive leaf it
had plucked with its mouth. And Noach knew that the waters had
subsided from the earth.

The dramatic scene and imagery of the dove returning with
the olive leaf perched in its mouth is uplifting, inspiring, and even

1. Perhaps it is not a coincidence that Noach was 600. The Hebrew word 1pw -
falsehood - has a gematria of 60o. The people of the world were consumed
in a lifestyle of pw, and they were given an opportunity to connect to purity
and truth. But they did not. When Noach was 600, and the people still had
not fixed their ways, the disastrous Flood destroyed the world, purging the
world from its pw!

2. Of course, we know, the raven was sent out first, however, it failed to complete
its mission, and instead, the dove got the opportunity.

3. Parshas Noach, Chapter 8, Passuk 11
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heartwarming. We can only imagine the immense joy that Noach
and his family were probably experiencing, as they saw the bird
- high in the sky - getting closer and closer to the Teivah, with
a branch of sorts in its mouth.

With this dramatic scene of the dove and the olive leaf perched
in its mouth as our backdrop, let us begin to explore the dove story
on a deeper level and begin to unearth its fascinating connection
to our lives and the Yom Tov of Chanukah.

We should be asking an interesting and fundamental question
- a question that, indeed, the Kli Yakar+ asks - and that is, “Why
does the Torah inform us about the timing, of when the dove returned?
Why do we need to be taught that the dove veturned to Noach ny5
27y, in the evening? Who cares if the dove returned in the evening or
the morning?”

The Torah is clearly trying to tell us something. But what?
What is the Torah trying to teach us?

When Hashem told Noach about the different components of
the Teivah, He commanded Noach to create a 1nx (pronounced:
Tzo’har) for the Teivah.s One opinion says that the 1nx refers to

4. Rabbi Shlomo Ephraim ben Aaron Luntschitz, who lived from 1550 to 1619, was
a great rabbi and Torah commentator, best known for his Torah commentary
Kli Yakar on the Torah. He served as the Rabbi of Prague from 1604 to 1619.
He was a disciple of Rabbi Shlomo Luria (Maharshal), the famous Talmudist
and author of Yam Shel Shlomo.

5. See Parshas Noach, Chapter 6, Passuk 16
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a special illuminating stone that provided Noach and his family
light in the Teivah. Another opinion says that the anx refers to
an actual window.®

According to the opinion that the 1nx was a special illuminating
stone, the stone is what provided light both during the daytime
and nighttime on board the Teivah. However, according to the
opinion that the 1nx was a window, the light from outside would
shine through the window to provide light during the day. But
what about the evening? How, according to this opinion, did
Noach and his family have light during the evening hours?

The Chizkuni therefore explains that the word ¥ is nwbn
ANy - from the terminology meaning oil - to tell us that Noach
would light 11w, oil, during the evening! This, says the Kli Yakar,
is the reason why the Torah tells us specifically that the dove
came with the olive leaf 27y nvY, in the evening. Because that is
when Noach needed the oil, to be able to provide light during
the evening hours!

The Kli Yakar then quotes two Midrashim’ on the Passuk 71y
11 — your eyes ave like doves — in Shir Hashirim:® nxvan nirn nn
727 DX 2199 179701 N7 1AW 1IR30 ONKR 12 0919 NIR - Just as the dove

6. Ibid. (see Rashi there)
7. (M) Xmnan w1 and (MYw - M1xn NwIo) "NYNY V1P’
8. Chapter 4, Passuk 1
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brought light to the world,® so to you [the Jewish people] will bring
olive o1l and light candles before Me [Hashem].*®

And how did the Midrash know that the dove “brought light
to the world?” The Kli Yakar posits that the Midrash learned it
from the mere fact that the Torah highlights the timing — 27y ny5
- when the dove brought back the olive leaf; certainly, the fact
that the dove brought it in the evening was in order to provide
light in the Teivah.

We can already begin to see the correlation between the
story of the dove and the Yom Tov of Chanukah. The dove, by
bringing an olive leaf in the evening to Noach,” “brought light to
the world.” Chanukah, of course, is the holiday that celebrates the
lighting of the candles in the Bais Hamikdash. Chanukah is the
holiday of light for the Jewish people; the holiday in which, during
the darkness of the exile and winter, “brings light to the world!”

There is still a lingering question, though. Very nice, the dove
brought an olive leaf, which provided light to Noach in the Teivah
for that evening. But Noach and his family remained in the Teivah
for several more weeks, until they were finally told they can leave.

9. By bringing the olive leaf to Noach in the evening, which provided light in
the Teivah.

10. In other words, the Kohanim will light the Menorah in the Beis HaMikdash.

11. See 1M1 pny 19O, pg. 30. The author quotes from the oy »x oo that we
know from Seforim that the name nia stands for n>un 11, and we know from
the nbvin waTn that the gematria of n1 9%nnn is the same as 21N 1 PY1Y!
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If the supply of Noach’s oil went out, which is why he needed the
olive leaf from the dove in the first place, then that additional
olive leaf provided by the dove would only be enough fuel for one
night! What, then, did Noach do for light in the evening for the
remainder of time in the Teivah, after the episode with the dove?

In the Sefer Ginas Vradim from Satmar,” a shocking answer
is given: v n°1 NYY NN XYW 1WA P90 121N D1 PYA D1 17 WYY
7120 1’ 710 — a miracle occurred, like the miracle of Chanukah,
and the oil that was produced from that one olive leaf, lasted
until the end of the Flood! Thus, Noach was able to produce light
on board the Teivah every single night, until they finally departed
the Teivah. We see how long before the story of Chanukah took
place, there was already a miracle of oil which lasted many days!

And if that is not incredible enough, the Sefer Ginas Vradim
points out further that the numerical value (gematria) of nby®
523 — 1 - is the exact same as n2in Yw o1, alluding to the fact
that the root of the miracle of Chanukah came from this very
olive leaf that the dove brought to Noach!*

Some go so far to suggest’ that the oil produced from that
mr 75y was so special and powerful, it was passed down for

12. See DT N2 Y21p, pg. 264 (quoting from YXprn» nw1)

13. Y9100 oy (a type of gematria that includes the word as an additional 1)

14. Ibid.

15. See (D°1pT MXA MARA) 2pY* NN 19D, pg. 239. See also (2? 1°D) YW X 190,
Pg- 219: N1 12 DY YW 1MMIN1 DINN P07 KI1,D°K11AWNN T K21 2121010 XN 7 10w
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generations, and it was this oil produced by the dove’s olive
leaf which had the seal of the Kohen Gadol at the time of the
Chashmonaim in the Chanukah story!*

If you think about it, another fascinating idea emerges, showing
yet an additional connection to Chanukah. When is the time for
lighting Chanukah candles? That is right, 21y nv5 — in the evening!

Rabbi Avraham Tzvi Kluger shlit”a points out that when the
Torah says that the dove returned in the evening, it is an allusion
to the npYTn 101 - the time of lighting — of the Chanukah candles!™

Rav Kluger points out” that the Yom Tov of Chanukah is
mentioned ONLY ONE TIME in the Zohar.>® The Tikkunei Zohar
says that the Sefira of min (Hod) are the 8 days of Chanukah:

ow ,0V 1w 19 TWR DNINA NPIR 72071 .79 9RY 100 X1M7 22N0TI1 9173 100 0w
N1 Pax owY mI11 "7 MR 71nw” nrnika.

16. The Midrash (see 10:x D Pwn W 1271 w1 and *"XY X1p71 121 wITA) tells
us an opinion (Rabbi Brechia) that the dove retrieved the olive branch from
Gan Eden. Accordingly, it would perhaps make sense that the olive leaf had a
special - other worldly and miraculous - nature, thus allowing it to last for a
long time! Afterall, it came from Gan Eden!

17. Known as the Nezer Yisroel, Rav Kluger is the Rav of Beis Midrash Nezer
Yisroel in Ramat Bet Shemesh and one of today’s leading teachers of chassidus,
known for his fusion of Chabad and Breslov principles.

18. See (Md1N 1’ NTIAY2 MTID?) *7317 11 19D, pg. 44: NWATA ATNAY A1 O 12P A1
N9792 XY1 012 XY ;721N 11 NPYTR YW 1ATh wan RINTRY 727Y NyY”7 Xp T nyan nrnw
(n9°92 01 ,7WINa IR ,Y71 210 217V ,NA1 NDYYP NA3) 17V NYY RP>T RIR.

19. (1 1mKxn) ¥917% 71 190, pg. 41

20. Not in the main body work called Zohar, rather, it is found in the Tikkunei
Zohar, in Tikkun 13.
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179720Wa IPRT PAT PIVYI AYIAIRD ND1NT AP XANRN TN R - And
Hod is the 8 days of the Yom Tov of Chanukah, after twenty-four
days of Kislev, which are the 24 letters of: ‘Blessed is the Name of the
glory of His Kingdom for ever and ever’.

Immediately, the Tikkunei Zohar then references the story of
the dove and the olive leaf in its mouth. He writes: n’t abp1 7m
RTINT PINR 172 NIPR 7YX Y002 1702 YR’ HY 17D RW DA 70
.17 171N .2721N PR KT YR ynw NRT - And immediately
when “it had torn-off an olive leaf in its mouth,” the a”s resides upon
the Jewish people on the 25™ of Kislev, and these are the 25 letters of
unity, which are “Shema Yisroel...” And this is Chanukah, composed
of un and a”2.

To understand the deeper meaning of the Tikkunei Zohar, I
recommend that you reach out to your local Kabbalist, or a Rav
that has an understanding of these deep concepts. I certainly
cannot even begin to explain these esoteric ideas, which are
well beyond my understanding.” However, what we do see quite
clearly from this Zohar is that the secret of Chanukah somehow
lies in the story of the dove and the olive leaf!*

21. In the section “Hakaras HaTov,” we will discuss a possible connection between
the aspect of Hod, the story of the dove, and the Yom Tov of Chanukah.

22. Another allusion to Chanukah is in the word 73, when the dove was searching
for a place (8:9) nva1 725, The word 15 when rearranged spells 79, an allusion
to the 11w 79, jug of oil (brought in N3N KN 19O, pg. 56).
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In the explanatory commentary of the Vilna Gaon on the
Tikkunei Zohar,? he says that the n>t nby, olive leaf, is indeed a
reference to n21N M7 1AW - the oil of the Chanukah candles!

My friends, I hope you are beginning to see that the connection
between the dove and Chanukah is not a cute, out-of-the-box,
eccentric, and outlandish idea. I hope you are starting to appreciate
the incredible relationship between the two, a relationship that,
as we have seen, is mentioned in kabbalistic, chassidish, and even
litvish sources!

In the next chapters, we will continue our journey and discover
more unbelievable associations between the dove and the Yom
Tov of Chanukah!

23. See X”7an MX2 to T *npn oo, Tikkun 13 Nx17 .15 T AYYT @A (09N ’KNPN)
712110 N7 1Y Y
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Chapter 3

DAYS OF HAPPINESS AND THE DOVE

When the Rambam discusses the Halachos of Chanukah,' he
refers to it as nnnw *n° — days of happiness. If the Rambam writes
something, we need to appreciate the depth of what he is saying.
His words are not meant to be taken lightly. If he writes that
Chanukah are days of nnnw, we better find out more about the
happiness associated with the Yom Tov of Chanukah.

Enemies and antagonists are interesting characters. Think
about it. They fight against us, they hate us, and hurt us. But they
can also reveal to us certain positive aspects about ourselves that
perhaps we may have overlooked. If an enemy attacks a particular
good trait, what does that tell us about that trait? Let us take
humility, for example. Say you have an “enemy” that constantly
makes fun of you, calls you names, and embarrasses you in public
for being so humble. Does that mean that the trait of humility
is bad and what to be ashamed of? Of course not. It means that
there is something extra special about that trait and you should

1. See (n21m n%7an MdYn) nin niwn, Chapter 3, Halacha 3
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double down to continue acting with humility. If it is being
attacked, it is certainly for areason. It is because the “enemy”
sees it as different from them, as a threat to their way of living.

When we think about the enemies and antagonists of the
Chanukah story, the Greeks, it is important that we focus on the
things they were trying to take away from us. If our enemies hated
us for certain practices, then clearly those practices are worth
practicing! If our enemies fought against specific days on our
calendar, then certainly it would be in our best interest to double
down and appreciate those days even more. You see, because our
enemies and their fight against us, can reveal the greatness and
specialness of what it is we have! I am going to write this last
sentence again: our enemies and their fight against us, can reveal the
greatness and specialness of what it is we have!

While there were many decrees issued by the Greeks, the three
major decrees were to prohibit the observance of Shabbos, Bris
Milah (circumcision), and Kiddush Hachodesh (sanctification of
the new month).

Shabbos is our day of rest, a day to contemplate our mission
on this world, and to focus on our Creator. By abstaining from
creative laborious activities, we can properly think about our lives,
connect to our families and communities, and ultimately reignite
our loving relationship with Hashem.

Bris Milah is the mark of a Jew. The body - at 8 days old
- is adjusted and tweaked, thus representing man’s ability to
transcend his natural and physical lusts and instincts, to control
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and elevate them. Furthermore, the Bris Milah is a physical sign
that a Jew is a servant of His Master, a constant reminder that
he must not rebel and go free.

Kiddush Hachodesh (i.e., Rosh Chodesh), the first
commandment given to the Jewish people as a Nation, is a
reminder of our role of influencing even the spiritual process
of the world. Man’s input - through the power of Sanhedrin -
influences the Jewish calendar, impacting when the Yomim Tovim
will fall out.

The Greeks could not tolerate any of these. You want to rest
because Your Creator vested? There is no Creator, anyways! You want
to have time off from work for an entire day to think about life? No
way, life is about working and doing as much and as fast as you
possibly can! You want to change your physical body? No way, the
entive purpose of life is to honor and reward the physical body! You
want to impact the calendar? No way, the calendar is set in stone,
much like the rising and setting of the sum; it cannot be changed,
enhanced, or impacted in any way.

The Greeks, therefore, made these decrees in the pursuit of
Hellenizing the Jewish people and making them see the world as
they saw it.

2. See Sefer Chareidim (9:44): YW 1292% minn T2y X1AW 127 YV O Y2 DR OV
1IN 127 XY PN 12 TR X1 001
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Remember, though, if the enemies are trying to take something
away from us, there must be something that they saw or sensed
in us that made them want to do so. They must have felt uneasy
and threatened by the lifestyle of the Jewish people.

Think about it. The Greeks were invested big time in a lifestyle
of constant physical interaction. They were seeped in the external
parts of the world. But were they happy? Did they feel good after
each day, week, month, and year? The answer is a resounding no.

The Jewish people, on the other hand, were living with a sense
of content and purpose. They seemed to be enjoying themselves.
But how could that be? How is that even possible? The Jewish
lifestyle - of connection to Hashem through Torah study, Mitzvah
observance, and tefillah - was shocking to the Greeks because they
saw a people that were happy, while they themselves were busy
being stuck in a spiraling state of misery.

Our Jewish life made the Greeks feel uneasy; it was the most
threating thing to them. So, what did they decide to do? They
decided to create decrees in order to abolish the happiness of
the Jewish people.

The Seforim point out that the Roshei Teivos (first letters) of
the three decrees - n%m ,naw, and wnin - spells nnw: happiness.

The reason why the Greeks attacked the Jewish people
with these decrees was to get rid of the nnnw, the happiness,
of the Jewish people! How could they occupy themselves with
spirituality and be happy, while we are not happy with our pursuit
of the physical?! It is not fair!
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What does all of this tell us? It tells us that our lifestyle is
a breeding ground for nnnw, genuine happiness. The Greeks
reminded us to appreciate Shabbos, Bris Milah, and Rosh Chodesh
even more. They reminded us - through hating on us - that what
we have is indeed special and unique. They reminded us - through
fighting with us - that the Torah and Mitzvos that we have can
and should instill within us great joy and happiness.

The days of Chanukah, in the words of the Rambam, are n’
nnnw - days of happiness. When we light the Chanukah candles in
the evening, and the small light brightens up the darkness of the
surrounding area, it reminds us that our simple “light” outshines
the vast darkness of the Greeks. Our lifestyle of connecting to
Hashem and infusing the physical with spirituality, is the way
towards a life of meaning, happiness, and contentment.

The characteristics of the dove, ironically, correspond to each
of the three decrees.

The Greeks decreed against Shabbos, the nnun ov, day of rest.
There is a strong connection between Shabbos and the dove.
When Noach sent out the dove, its mission was to find nnun,
rest3 Incredibly, the seventh day - when the dove was sent out -
was none other than Shabbos! In fact, Rabbi Yaakov Emden zt”],

3. See Parshas Noach, Chapter 8, Passuk 9: min nirn nxxn X591 - “But the dove
could not find a resting place...” It seems from Rashi there that if the dove had
found a resting place, it would not have returned to Noach. We see that the
mission of the dove was to find nnmun!
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known as the Yaavetz,* says that the dove “kept” Shabbos by not
plucking off the olive leaf during the day. The Torah tells us’ that
it returned 17w nyY, in the evening, to teach us that the dove “kept”
Shabbos and did not pluck off the olive leaf on Shabbos, rather,
it waited until Motzai Shabbos!®

The Greeks also decreed against Bris Milah, which is the mark
of loyalty of the Jew to His Master. The dove is known to be
especially loyal to its mate, as the Midrash” teaches: Just like a
dove, once she meets her mate never leaves him for another, so are
the Jewish people faithful to Hashem.

And finally, the Greeks decreed against Rosh Chodesh, to take
away the power of Sanhedrin. The word nir has the numerical
value of 71, which is the amount of people who sat on the Great
Assembly of Sanhedrin! Even more, the Midrash® compares the
dove to Sanhedrin, as it says: o1 Py - your eyes are like doves.
Incredibly, the Midrash? relates another connection between the

4. See (vavn nrYy N1 n°a) 1Y H11an oo (I saw this quoted in the 17X 7w 19D,
pg. 516-517)

. Parshas Noach, Chapter 8, Passuk 11

. Rabbi Yaakov Reischer zt”l, author of the 1py> 17y on the apy’ v 190, writes
NIwa 1I¥PIY ARIEANA PP 1P 212 Y21pAY TNR 09NN YA (.70 177 :NY Nu1o)
nnn P92I1R X1 - he heard from a great person that it is known that doves are able
to recognize food that was plucked on Shabbos, and they avoid eating it!

7. See (1) OPWN Y N2 WA

8. See (1 m¥n) XnININ WA

9. See (2:710:X%) PYN PY 1271 WITA

[e %]
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dove and Rosh Chodesh: 95 ;171 wTm wIn 951 nwTnNA 11 M NN
0’210 WY1 AN WIN 931 PwINn YR - Just as each month, the
dove renews the product of its cote, so too, each month, the Jewish
people renew their Torah and good deeds.

We see that each decree of the Greeks is somehow correlated
to a positive aspect of the dove. And if we take this a step further,
understanding that the purpose of the three decrees was to get
rid of the nnnw of the Jewish people, we will also learn that the
dove is directly connected to the notion of nnnw, happiness.

When we think about the dove, we are reminded about a bird
that brought light to the world. The Sefer Maskil I’Dovid points
out, though, that not only did the dove bring light to the world,
but through bringing light, it also brought tremendous happiness
to Noach. In his words: 1292 nnnw nx>an 1 nam - the dove brought
happiness to the heart of Noach.*

We see that the dove is associated with nnnw because it
provided happiness to Noach. But what about the dove itself?
Do we find that the dove conducts itself with happiness? Does
the dove itself experience its own happiness?

Incredibly, I came across a sefer called Sefer Imrei Eliyahu,
where the author brings a Midrash" which teaches how the word
M - behold! — is a nnnw 11WY — a terminology for happiness. The

10. See (NY MnxRn) T2 °5WN 1O, pg. 265
11. Yalkut Shimoni, beginning of Parshas Ki Savo
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author says that this could very well be the understanding of the
word n1m in the Passuk regarding the dove. When describing the
dove returning to Noach with an olive leaf in its mouth, the Torah
says: 1’02 710 n°t Ny mm - and behold, an olive leaf was perched
in its mouth! The word nmim - and behold! - is a terminology used
to describe something in a state of nnnw, happiness. In this case,
it is describing the happiness of the dove, for having been fed by
the hand of Hashem!

How incredible is this? We see that not only did the dove
provide happiness to Noach, but it even experienced its own level
of happiness when bringing the olive leaf. We see that the dove
is a happy bird!

We already mentioned earlier in this sefer just how connected
the olive leaf is with the Yom Tov of Chanukah, as it was
through the oil produced by that olive leaf that Noach was able
to light candles and produce light, which was essentially the first
“Chanukah miracle,” even before Chanukah was even a thought.

It is incredible, then, that we are specifically taught nim - that
the dove experienced happiness in the bringing of the olive leaf.

You see, it all makes sense. We, the Jewish people, who are
analogous to the dove, are meant to do the same when we bring
our olive leaf. When we light the Chanukah candles, we are meant
to be reminded of the happy dove. We are meant to feel a sense
of pride and happiness at this opportunity to be a provider of
light to our homes, families, and the world.
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My friends, I think we now understand why the Rambam
refers to Chanukah as nmnw m», days of happiness. We are meant
to think about the decrees of the Greeks which were meant to
take away this excitement and happiness from our lives. And we
are meant to double down and realize how amazing and special
these opportunities truly are. Upon doing so, we - like the dove
- will live a passionate Jewish life of meaning, purpose, and
genuine happiness.

“Y¥
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Chapter 4

THE DIFFERENCE BETWEEN
THE RAVEN AND THE DOVE

On some level, the difference between the journey of the
raven and the dove, can shed light on the difference between the
worldview of the Greeks and the Jews. As we go through these
differences, we will discover a powerful lesson as it relates to the
Yom Tov of Chanukah and our lives.

The first bird that Noach sent out of the Teivah was the 11,
the raven. According to the Radak, the raven that was sent was a
“black raven,” a type of vulture (corvus cornix).! The Torah tells
us: :1w1 N> kX1 - it refused to go on its mission and just circled
the Teivah until the waters eventually dried up off the earth.
The raven did not bring anything back to Noach. In the words of
Chazal: minbwa 190 KXY - it did not go on its mission.?

1. See Radak to Parshas Noach, Chapter 8, Passuk 7, and see English translation
from Rabbi Eliyahu Munk.

2. See Rashi to Parshas Noach, Chapter 8, Passuk 7

3. See Rashi to Parshas Noach, Chapter 8, Passuk 7. See also Sanhedrin 108b.
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Seven days after sending the raven, Noach sent out the m,
the dove. According to the Malbim, the dove that was sent was of
the species known as the “messenger pigeon,” and while there
are about 70 known species of doves, only this one travels fast
and covers long distances.*

It too returned with nothing, not because it was afraid of
the cold or heat - like the ravens - but because the waters were
still covering the earth. After waiting another seven days, Noach
sent out the dove yet again, and this time, it returned with the
famous n1 nYy, olive leaf, in its mouth. The dove, a bird that
tends to return to its master,® completed its mission and returned
to Noach.

About the raven, we are taught that it was the only animal
that had relations in the Teivah.” About the raven, we are taught

4. See Malbim’s Yn1on 190 (look under niv/min). See also Malbim to Parshas
Noach, Chapter 8, Passuk 8 (English version, pg. 384-385). He states further
that: It is about this bird that Scripture (Psalms §5:7) states: “Oh, that I had wings
like a dove, for I would then fly away.” And concerning the same bird, the Talmud
Yerushalmi said: Which dove is it that flies with one wing and rests with the other?...
It was this bird therefore which was suitable for the purpose of determining whether
the waters had eased.

5. See Sanhedrin 108b - nNNX 1”32 70N O K¥A1 XY 11X W IR 1AN W °2 YD OR.
See n1nY 1tk 19O, pg. 64 (Noach 8:7)

6. Radak points out regarding the dove: mip Y 21wY M5 N2wn Yav 12 w2 D
(See 11ax "Mww 190, pg. 82)

7. Besides for the dog and Cham, which according to the Gemarah (see Sanhedrin
108b), also had relations in the Teivah.
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that it was stingy and cruel, even to its own offspring.® About
the raven, we are taught that it feeds off dead animals,® and does
not work hard to sustain itself.”® About the raven, we are taught
that it was afraid to leave the Teivah because it was worried that
Noach would have relations with its mate.

It is remarkable to think about the similarities between the
Greeks and the raven bird. Chazal tell us that the Greeks tried
to “darken the eyes” of the Jewish people, as the Midrash relates
how the first time the word qwin — darkness — appears in the Torah,
it is an allusion to the Greeks." The raven bird is known to be very
black. In fact, Rav Zalman Sorotzkin zt”,> in his Sefer Oznayim
L'Torah,” says that the reason Noach first chose the raven - of
all birds - was because he wanted to see which direction it flew,

8. See Rashi in Eiruvin 22b. The raven is called »1ax - cruel one.

9. See Radak to Parshas Noach, Chapter 8, Passuk 7: m%11 xxn’1 702 Y91k 27100
nnnam oIRn

10. See NN NXIR 1wo (Parshas Noach, pg. 44), in the name of 137177 :1910 Onn
n»nnY Y1nYon vANWNYI INR YW ONTaY nNR Yx¥1% X0 270 Y

11. See ,1PMIPTA2 YXIWY YW OV NWNNW 1 MY AT qum :(2:4) NPWUXIA 1271 v
YRIW’ *PYRA PYN 0IY PRY 1wN 11 Y 1aND ,00% NOnIR Annw.

12. Rabbi Zalman Sorotzkin zt”], also known as the Lutzker Rav, lived from
1881-1966. He was one of the stellar Jewish personalities in pre-war Poland
and post-war Isarel. He served as the Rav of Lutsk, Ukraine, headed the Vaad
HaYeshivos, and was a close confidant of Rabbi Chaim Ozer Grodzenski.

13. See 1MNY O°1IX 190, pg. 66. He says further: 1watw nm a1 1rv7Y oomo 1uxem
197 17101 N2 Nw °7a L, (AP °9nn) 7wnM qun NYw piodn xR T mnbw Sy 57m
(N DWn W) 2P0 NIINY IAR1 101 ,NI7910 1NN,
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and the easiest bird to detect in the sky is the raven bird due to
its dark black color!™

If you think about it, the philosophy of the Greeks and the
type of lifestyle in which they promote is’s one of 11w1 X1¥» R¥"1 -
constant, perpetual going and returning — just like the raven. They
live a life of seeking comfort after comfort, and pleasure after
pleasure, which ultimately lends itself to an overall unhappy life;
a life of never really living in the moment, of never really being
present and feeling a sense of purpose and accomplishment.

In this lifestyle of perpetual movement to and fro, remaining
in the “rat race” of society, the viewpoint of the world changes
from “amazing, opportunistic, and beautiful” to “threatening,
intimidating and aggressive.” If a person is brain-washed with a
raven and Greek worldview, then “the world is threating,” “out to get
me,” and as such, “I need to find a way to stay on top and survive.” In
this mindset, survival of the fittest becomes of utmost importance
and value. In this philosophy, a person chases comfort, pleasure,
and does not experience content, as he is always worrying about
his fleeting present and unknown future. The more is not merrier;
the more is actually scarier!

14. The dark black color of the bird against the backdrop of the light blue sky
would make the bird easy to locate and detect.

15. Notice that I am using the present tense to describe the Greeks, since their
culture and lifestyle is still very relevant and impacting us today!
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The dove is very different than the raven. About the dove,
we are taught that it is dependable and loyal to its mate and
to its master.” About the dove, we are taught that even when it
gets tired, it somehow finds a way to muster up the strength to
continue flying, albeit with one wing.” About the dove, we are
taught that it is willing to work hard to accomplish its mission."
About the dove, we are taught that it wanted a life of nnun, rest
and content.”

The dove was seeking a life of focus, accomplishment, and
contentment. The Jewish people are niy HYwni1 - compared to

16. See (1) wn W N2 wiTa: Just like a dove, once she meets her mate never leaves
him for another...just as a dove whose fledglings are taken from her nest still does
not abandon her nest...so are the Jewish people faithful to Hashem.

17. See Tosfos in Shabbos 49a, quoting a Midrash: (vY) mwx1a 21 wATA: Because
all other birds, when they are weary, they rest on a stone or on a tree. But a dove,
when it flies and grows weary, it folds one of its wings and flies with the other wing.

18. See for example Bechor Shor/Chizkuni/Daas Zekeinim/Kitzur Baal HaTurim
to Parshas Noach 8:11, who highlight the fact that the dove ripped the branch
from the tree, and did not merely pluck it from the surface of the water! See
also (1'ny m1 nw19Y AwIoN *119) 1POX *01P°Y 190, where he says from :y”nn nn
YV K2 M°TN AW 9,119 WI9Y W — ...’ 710 N°T NYY NI 27 NYY Narn POYR Ram
,ANT0T 717°N PR IR ,WATA YA 01w K'Y 1A 0723 D°N°TA WINdY PIXw .Nmo
n7v T YY AN PN0ID OX 01,11 1R 01pA 7911 ,N711901 WaATa M2 P71 ROXR
7Y ,NRT 922 ,AN71°0 01w °93,waTD 0°YP1 0PN PR 0T w1 0T YY1 00T 1awd Y
RIN 112 VIR YV 1T PYY IpYa T 01 Pvw.

19. Some commentaries point out that from the fact that the dove could not find
rest (Parshas Noach, Chapter 8, Passuk 9) - nun nirn nx¥n x91 - shows that
the goal of the dove is to find rest.
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the dove* - and not the raven. Our job, like the dove, is to find
nnun, content, in our life’s journey and mission. Our job, like the
dove, is to remain loyal and dedicated to the people in our lives
and to our spiritual goals and dreams. Our job, like the dove, is to
work hard and find a way to fly to lofty places. For that is where
nnun, content, exists. Our goal is to be happy with what we have
and to live in the moment, realizing that the greatest gift is the
ability to be present.”

On Chanukah, when we light the holy Menorah, there is a
beautiful and important Halacha. That is, when the flame of the
shamash candle touches the wick, we must hold it slowly and
steadily, in place, until the wick lights on its own and catches
the flame.>

20. See Shabbos 49a: N1y YRIW’ NI Y’NART D1VNA

21. Yes, pun intended!

22. See for example XX 211 NR P2 7TAY PN NN M PPYTAN STYY Ny QO V1P

217 PYYT WK Y ApYTANNn 1T PYD’ RY1,PYRA NYIY NanYwn RNNw TV ,nY°Non In
NRXPA N2 N9,
While this Halacha is brought down across the board for Hilchos Shabbos (see
Orach Chaim Siman 264: Seif 8), there seems to be a debate if this applies to
Hilchos Chanukah. It definitely is a good practice to follow the opinion who
holds that this lighting procedure applies to Chanukah as well.
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There is a profound message here. When it comes to lighting
the flames of the Menorah, it cannot be done quickly and
nonchalantly. It will not work. Instead, we are required to be
present, to be in the moment. To hold the flame of the shamash
to the wick, and just let it be. Let it catch. Let it ignite.

!

A2 4
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Chapter 5

THE POSITIVE OUTLOOK OF THE DOVE

Avraham Avinu was called the Ivri — »12vn - since he lived
on the “other side.” He is referred to as the first Jew to ever live.
In a world filled with so much darkness, negativity, and idolatry,
Avraham Avinu - despite growing up amidst all of it — was able
to see beyond the external facade, and he was able to notice that
there was a Creator. He discovered monotheism on his own.

In contrast to everybody else who was on one side, he realized
that the grass was greener on the other side. No, not the physical
grass. Physical grass is not usually greener on the other side; it
just falsely appears to be like that. Rather, the spiritual grass was
greener on the other side. And it was there, regarding the other
side, that Avraham Avinu said, “I am going to plant my life over
there!” He chose a life of holiness, purity, spirituality, and meaning.
He chose the spiritually greener pasture on the other side.

Avraham Avinu looked at the world and saw a np%1T nnx N2
- a palace that was burning.' Many commentaries understand the

1. See Midrash Rabbah Bereishis 39:1
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word np717 with a negative connotation referring to destructive
flames. Namely, that the palace - that is, the world - was being
consumed by so much idolatry and negativity.

There is, however, another way to understand the word np511.
It can mean ignited and lit up! Avraham Avinu saw the world of
Hashem as a npY11 nnx n1a - a palace that was burning with
holiness and aflame with spirituality, positivity, and meaning!
Whereas the people of the world saw the world engulfed in
flames of impurity, idolatry, and negativity, Avraham Avinu was
able to put on lenses of hope and positivity. He saw the world
of Hashem in the realm of np»171, on fire and lit up with holiness
and goodness!

Everything - all of physicality - has sparks of holiness, an
element of mpYx, G-dliness. It is up to us, to be like the first Jew
- Avraham Avinu - and find it!

I was thinking about this positive perspective of Avraham
Avinu and how he saw the world as spiritually on fire, and it
occurred to me that perhaps this is one way in which we can
understand the incredible actions and outlook of the niv, the dove.

The Torah tells us that when the dove returned from its
mission, it had an n1t nYy - an olive leaf - in its mouth.> The
Midrash? offers two explanations as to where the dove found the

2. Parshas Noach, Chapter 8, Passuk 11
3. See (1:19) MWRI2 111 WA
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olive leaf: 1) It was found in the Garden of Eden, beyond the
Flood’s reach, or 2) It was found in the Land of Eretz Yisroel,
which was unaffected by the Flood.

Of all types of produce, it was specifically the olive leaf which
the dove found and brought to Noach. The Midrash* picks up on
the fact that the dove found an olive leaf, and tells us, “The dove
brought light to the world!” After all, the connection between an
olive leaf and nmx - light - is quite apparent, since we know that
olive oil is used as fuel to light a flame!

I would like to sit on this concept - that the dove brought light
to the world - for a moment. Think about it. We can suggest that
the dove brought light to the world and specifically found an
olive leaf because that is what it was looking for; it was looking
for the light on this world. It was looking for a spark of positivity
and goodness.

For an entire year, the world was filled with darkness. Most of
the world’s inhabitants were wiped away. And the world was being
given a restart, a refresh, a complete facelift. When the raven, the
first bird to be sent out of the Teivah, was set free, it flew around
and saw a dark world. It saw pain and suffering. It saw the past
of what was. It saw the Floodwaters still seeped into the planet
and flew back to the Teivah, seeking comfort and protection.

4. See nrvan mrn A A7apn Y MR T %Y M :(177Yw) amna Yy nvnw vipy
0Y1v7 NTIRA
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The dove, however, saw the world completely differently. It did
not focus on the negative past; rather, it focused on the potential
future. Of all things, it found a small olive leaf, something that
has the potential to fuel a flame. It found a little bit of “light”
amidst a backdrop of so much darkness.

Just as Avraham Avinu perceived the world through an outlook
of hope, optimism, and positivity, so too the dove was able to tap
into this perspective.s It focused on the present and future, and
not on the negative past. It focused on what is and what could
be, instead of on what was.

The world is a npY17 NNX N2 - a beautiful palace that is on fire
with holiness. When we light the Chanukah candles, we should
think about the first Jew, Avraham Avinu, and be reminded of
his ability to see the world on fire and lit up with holiness. But
perhaps there is something else that we should think about for
this inspiration. That is, the dove.

We should think about the dove, the first creation since the
Flood to bring a message of hope and optimism to the world. We
should think about the dove who found an olive leaf and “brought
light to the world,” and we should be inspired to do the same in
our own lives. Whereas the raven saw a destroyed world, the dove
saw a world of possibilities. It was able to focus on the goodness

5. Or stated differently, perhaps Avraham Avinu tapped into this positive
perspective of the dove, which lived before Avraham Avinu appeared in the
Torah!
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and potential that rested in the olive leaf, and upon bringing it
back to Noach, it merited bringing so much more than just an
olive leaf; it merited bringing “light to the world!”

As we close this chapter, I would like to share with you,
dear reader, a beautiful anecdote about four candles that is very
relevant to this discussion:

Once upon a time there were four candles burning in a room
and they started talking to each other. The first candle said, “Hj,
I am Peace. But at the present time, there is chaos and robbery
everywhere, and it seems like the world does not want me anymore.
I am sorry, I cannot stay here.” Just like that, Peace extinguished
himself and left the world.

The second candle said, “Hi, I am Trust. Today, the world is
filled with lies and deceit, and it seems like the world does not want
me anymore. I am sorry, I cannot stay here.” Just like that, Trust
extinguished himself and left the world.

The Third candle said, “Hi, I am Love. Today, everyone is so
busy doing their own thing, no one has time for me anymore. People
are even forgetting to love their loved ones. I am sorry, I cannot stay
here.” Just like that, Love extinguished himself and left the world.

A little boy entered the room and upon noticing the three
extinguished candles, he exclaimed, “Candles! Why didn’t you burn
until the end? How can you leave like this?!”

At that moment, the fourth candle chimed in and said, “Dear
child, do not be sad. I am Hope, and guess what? While I am still
burning, you can relight the rest of the candles again.”
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The child’s eyes lit up and his energy was revitalized. He took
the candle of Hope and slowly began to relight the candles of
Peace, Trust, and Love.

One of the deepest messages of Chanukah - a message that
was taught to us by Avraham Avinu and the dove - is that even
though we may live in a dark exile filled with so much chaos,
negativity, and impurity, there is STILL HOPE. The candles of
Chanukah remind us that there remains a ray of hope and a
beacon of light. Our job, our responsibility, and our mission to
be a “light” unto the nations, is to live by this example.

If we train ourselves to look for goodness and positivity, then
we will certainly find goodness and positivity. The world is, at
its core, filled with so much beauty, depth, nuance, meaning,
goodness, and positivity. When we light the Chanukah candles, let
us be reminded of the world that is, a np>17T nnNX 77173, a wonderful
place on fire with spiritual meaning and purpose.
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Chapter 6

THE SECRET OF HOD AND HAKARAS
HATOV OF THE DOVE

In the chapter “Return of the Dove” we mentioned that the
Tikkunei Zohar 13 is the only place in all of Zohar that discusses
the Yom Tov of Chanukah. Let us now revisit this Zohar, and
perhaps we can tap into a possible connection between the aspect
of min (Hod), the dove, and Chanukah.

The Tikkunei Zohar explains that with the Sefira of Hod, which
is the 8th of the 10 Sefiros,’ Moshe Rabbeinu sang n1w (song) to
Hashem. That is why the Torah says 1w 1. The numerical value
of 1 is 8. Because of T, Moshe gave n1w.> Then the Tikkunei
Zohar says that this Sefira of 110 are the 8 days of Chanukah!3

1. The 10 Sefiros are as follows: nnon (wisdom), nra (understanding), nvT
(knowledge), Ton (kindness), nmax (strength), naxan (beauty), nx1 (victory),
70 (splendor), Mo’ (foundation), and miaon (kingship).

2. This also corresponds to the 8th day of n%n n»a.

3. Rabbi Chaim Friedlander 2¢”] explains that the nann of min is intertwined and
comes to expression and fruition on Chanukah (as heard by Rabbi Daniel
Glatstein shlit”a in a video shiur).
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He writes:* NIPXT AT PIWY1 IYIIRD ADUAT AP XIRN TR 0K
1”9n3wa - And Hod is the 8 days of the Yom Tov of Chanukah,
after twenty-four days of Kislev, which are the 24 letters of: ‘Blessed
is the Name of the glory of His Kingdom for ever and ever’.

Immediately, the Tikkunei Zohar then references the story of
the dove and the olive leaf in its mouth. He writes: n’t nbp1 Tm
RTINT ININR 772 11X PYRT 19002 1702 YR HY 0”0 XMW 7D 70
1721710 270N PR RT 1 YR vaw NRT - And immediately
when “it had torn-off an olive leaf in its mouth,” the 7”5 resides upon
the Jewish people on the 25™ of Kislev, and these are the 25 letters of
unity, which ave “Shema Yisroel...” And this is Chanukah, composed
of un and a”>.

Clearly, there is a connection between Chanukah, the aspect
of Hod,s and the dove. In this chapter we will delve into the
meaning of Hod, and uncover a fundamental understanding about
the Yom Tov of Chanukah. In the process, we will see how the
entire episode of the dove fits right in.

The Malbim® explains that there are two types of beauties, 111
(Hadar) and min (Hod). Hadar is defined as »nx°nn *ov, external

4. Tikkun 13:29a

5. In this section, we will see how min and nxTin (gratitude) are interlinked as
well.

6. I heard this Malbim quoted by Rabbi Daniel Glatstein shlit”a, in a video shiur,
called: Chanukah: The Tikkunei Zohar and the Middah of Hod — Realizing There
Is No Nature
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beauty. This refers to objectively beautiful things that are revealed
and detected by the human eye.” An esrog, for example is called a
270 Yv 19, due to its shape, symmetry, bumps, and other external
beautifying features. Included in the realm of Hadar would be
outward qualities as well, such as power, wealth, and even age. In
short, Hadar is an appreciation for a display of external beauty.

A level deeper than Hadar is what we call Hod. Hod is defined
as "m0 "oV, internal beauty. This refers to soul qualities; that
which is intrinsic to the item.® That which is Hod is not necessarily
revealed to the outside. Whereas Hadar is revealed beauty, Hod is
concealed beauty. Whereas Hadar looks beautiful, Hod is beautiful.

I heard Rabbi Daniel Glatstein shlit”’a® explain these concepts
a bit more in detail. Hashem operates the world on two planes.
These two dimensions of the world in which we live, are Hadar
and Hod. The Hadar of the world is nature; these are the outward
external phenomena with which the world operates.*® The Hod of
the world is the internal mechanism, the hidden and concealed
aspect of what is truly happening. We sometimes get caught up
in the facade of the external Hadar of the world, and in doing
so, we lose focus on what is really happening behind the scenes;
namely, that Hashem is running the show.

7. Such as: shape, appearance, texture, and so on.

8. Such as: good middos character traits, and so on.

9. Rav of Kehilas Tiferes Mordechai, and head of Machon Maggid Harakiah
10. Such as: the ecosystem, the water-cycle, respiration, digestion, and so on.
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The Greeks lived a life of Hadar, of outward and external focus.
If something was beautiful, strong, and objectively attractive,
then that was considered valuable. If something was measurable,
detectable, and calculable, then that held weight, validity, and
importance. This is why sports and art were idolized. The concept
of the Olympics was introduced by none other than the Greeks.
Whoever is the best, the fastest, and the strongest stands on a
higher ground than everyone else.

This attitude and way of life is completely antithetical to
Judaism and how we perceive the world, which is precisely why
the Greeks instituted harsh decrees against the Jewish people.

On Chanukah, in the paragraph of Bimei Matisyahu (that we
recite in Shemoneh Esrei and Bentching), we mention how the
Greeks wanted the Jewish people to forget the Torah - on»ownb
nin. However, if we read these words a bit more carefully, we
will see that it was not the Torah per se which they were against,
rather it was qn1in - YOUR Torah - that was the problem. The
Greeks valued information, knowledge, and additional texts.
However, they could not understand that it was YOUR Torah,
belonging to Hashem.

“Who is Hashem?” they thought. Can you point to Him? Can you
prove His existence? Can you detect and measure Him? According
to the Greek worldview, you could not. Because all they were
focused on was Hadar, external beauty. What you see is what
you get, and that is it.
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The Jewish people, on the other hand, believe in a completely
different worldview. Of course, there is nature and external beauty
that exists. Of course, Hadar is a real thing. But it is not the
full picture. There is something called Hod. There is something
internal, that is concealed and hidden to the physical eyes. There
is an internal beauty that exists on this world, which can only be
seen and felt with a proper pair of spiritual glasses.

Beneath the surface layer of vav, nature, there are constant
o1, miracles.™ In the section of nxmin (Gratitude) of Shemoneh
Esrei, in the paragraph of Modim, we say the words: 751w 701 Y11
ny 951w Pmao1 PMRYD1 YY1 1y ov - for Your miracles that are
with us every day; and for Your wonders and favors at all times. We
are reminded each day that really all of nature is miraculous. Even
nature is supernatural.

We see this idea in the following Gemarah:

The Gemarah® relates a story about Rabbi Chanina ben Dosa.
He saw that his daughter looked very sad, just before candle-
lighting time on Erev Shabbos. He asked her why she was sad,
to which she replied, “My oil and vinegar bottles were switched, and

11. See “the famous” Ramban at the end of Parshas Bo. See also Artscroll footnote
to Kitzur Shulchan Aruch (Hilchos Tefillin) Volume 1, Pg. 107, Footnote 68:
From the fact that Hashem can perform such great miracles that contradict all-
natural law, it is clear that it was Hashem Himself Who created all the natural laws,
and that there is no power but Him (See Ramban to Shemos 13:16)

12. Taanis 252
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I accidentally filled the Shabbos candles with vinegar instead of oil,
and now it’s alrveady time to light!” He said to her, “Why are you
worried? He Who said to the oil that it should burn can say to the
vinegar that it should burn!” And so it happened, the candle burned
throughout the entire night and day, until they were even able to
use it for Havdalah!

Deep down, everything in this world is Hod. There is an internal
dimension and beauty that causes the world to exist and function.

It is now clear what the connection is between T (internal
beauty) and nxTin (gratitude). How much we are 110 1on -
appreciate the good - is directly correlated to what type of glasses
we put on. If we are wearing glasses of Hadar, we will only see the
world from an external point of view. In that worldview, whatever
the doctors say, that is what will happen. Whatever money you
make, that is you who made and earned that money. And so on.

However, if we are wearing glasses of Hod, we will see the
world from an internal point of view. In that worldview, we will
see that Hashem is the One and Only Who is in charge. We will
realize that the Torah and Mitzvos which we listen to and follow,
impact the world. We will understand that the davening that we
recite makes a difference. The Tehillim that we recite can bring
about a refuah and yeshua. The Tefillin that we don can save
another Jew in another country. The Torah that we learn can
hold up the world. And so on.

Chanukah is a Yom Tov that is in the realm of Y5n1 ni1nY,
to give thanks and praise. Chanukah is the Yom Tov that is in
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the realm of mn, inner beauty. The Greeks and much of modern
culture see the world through a prism of 117, external beauty.
This natural outlook is symbolized by the number 7. However,
Chanukah reminds us that we see the world through glasses of
“above nature” - vavn n nbyn’ - symbolized by the number 8.

Contained within 8 is 7, not the other way around. Within min
there is 17. Hashem created us as spiritual beings with physical
bodies. We have a nnwi, our aspect of T, and we have a qu,
our aspect of 11n. The job of a Jew is to elevate the physical, by
infusing it with meaning, depth, profundity, nuance, and holiness.
The job of a Jew is to take that which is 177, and elevate it with
Tin. To take that which is external beauty and infuse it with
internal beauty

We are not meant to shun Hadar, or abstain from it. We are
not meant to withhold from the beautiful world. Instead, we are
meant to channel it towards spirituality.

Dovid HaMelech* says: nwav 11m 71 - You are clothed in
711 and 777. We are meant to experience both! The problem of
the Greeks was that they only saw and experienced Hadar, the
outward beauty of this world; there was nothing more, nothing
deeper. It was just external; nothing holy.

13. The Maharal famously speaks about the connection between the number 7
and nature. There are 7 colors, 7 notes, 7 days, 7 seas, and so on.
14. Tehillim 104:1
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Did you ever notice that the Hebrew word for Greeks — 117 —
is, of all places, found in the Hebrew word for dove, or nir. The
difference is that the word nir, which is symbolic of the Jewish
people, ends with a letter hei. The letter hei is an allusion to the
nrown nxwn, the dwelling of the Divine Shechinah of Hashem. If
you think about it, then, this idea of channeling the physicality
to spirituality, of going from 170 to T, is alluded to in the very
word for dove, nav.

It is quite remarkable to point out™ that the very first time
the letters 1-1- even appear in-sequence in the Torah, is in the
word nmr,* as it says in the Torah, in Chapter 8, Passuk 8: nYw”
nan nX - and he sent away the dove. Remember, contained within
8 is 7. Within min is 171, And as we now see, within nirn is .7

Our mission on this world is to embrace the physical world
and uplift it! To appreciate the beauty of the natural world, but

15. See (121N 1’ NTIAY2 MTID’) *7317 11, pg. 42 — TTWRI OYDAY ARID TV 111201
NoI1X RN NIPAY WX 971001 ,(NN) N1 5w 1arn YR X0 ,"107 NPNIRA DX 17102 2000
PY0Y 1%71 1PW 770109 w1 .91200 7031 1AW VYA IRYA TWRDT LT D120 Nnmivn YR
NPNIR 1991 ,p”NH0A 2”WNd ‘N NIRA NN NPOWN DRIV ,IRIWIA N1OWN NRIWA DR
N1OWN NRIWNY RN - ‘N0 ’92 P "N nrniRk wan on 7.

16. Which is also the first time the word nir appears in the Torah!

17. Perhaps, this concept “dovetails” (yes, pun intended) beautifully with the
Chazal which teaches that Noach blessed no> that ow »9nxa 110w, he will dwell
in the tents of Shem. We know that no is the progenitor of Yavan, and nw is the
progenitor of the Jewish people. Homiletically, then, we see an allusion how
the job of a Jew is to incorporate the external beauty of Yavan, and channel it
to our service of Hashem, by elevating it and infusing it with holiness!

DOVE TALES ¢ The Secret of Hod and Hakaras Hatov of the Dove 59



understand that there is a Creator Who created it and is running
the show.

We can now understand the connection between the concept
of Hod, Chanukah, and the episode of the niv, the dove.

The Torah tells us that the Flood came to the world because the
people were consumed in promiscuity and idolatry.”® The Torah
also tells us that it came because of onn - robbery.” Interestingly,
the Gemarah says that ultimately a0 XYX 017 211 onna XY - the
final judgement for the people to receive the decree of the Flood was
due to robbery. The people at the time would take things from
other people, even objects that were of very little value, less than
a peruta!

What is going on?! Isn’t promiscuity and idolatry way worse
than stealing small things? Why would the final judgement against
the people be because of stealing, instead of the greater sins of
promiscuity and idolatry?

Rav Betzalel Rudinsky shlit”a,>° in his Sefer Mishkan Betzalel,
asks this fundamental question, and he provides an unbelievable
answer. The world was being destroyed because of a lack of n1on
non - gratitude — towards Hashem. Of course, promiscuity and
idolatry are terrible sins. But, on some level, the sin of stealing

18. As the Torah states (6:11): ’pYxRi *19Y yaxn nnwnt. The Gemarah in Sanhedrin
(572) says that this is a n7r amaY1 MW NS,

19. As the Torah states (6:13): D191 DAN YIRN IRY7 °3 *19Y K2 WA Y Y.

20. Rav of Kahal Ahavas Yitzchok, and Rosh Yeshiva of Yeshivas Ohr Reuven
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is even greater because it shows that there is a fundamental and
legitimate lacking of the most foundational concept of Hakaras
Hatov. If people believed that Hashem exists, and that He provides
each person with what they need, they would not steal. If people
are stealing - even less than a peruta — from others, that means
there is absolutely no iota of Hakaras Hatov left.

The world needed to be rebuilt with the reinstalment of this
most important trait of Hakaras Hatov. The Gemarah” teaches
us 1272 X2 10 OYIWN A MW 0IRY XY 10X - it IS forbidden for a
person to benefit from this world without making a blessing. That is,
we have an obligation to recognize the good of our Creator and
make blessings prior to benefiting from this world.>* Chazal tell
us that when the dove returned to Noach with an olive leaf in
its mouth, it was saying: X1 n”apn Sw 172 n°T P M P
0T w1 *Ta waTd ppinn - “Let my food be bitter as an olive and
provided by the hand of Hashem, and not sweet as honey but provided
by the hand of people.” Incredibly, Rav Rudinsky points out that it
was the dove which was the first creation to benefit from the
world after the Flood, and it was the dove which recognized that
everything - even something that seemed bitter — was ultimately
from Hashem. The dove, the very first creation to benefit from the

21. Berachos 33a

22. Rav Rudinsky says this is perhaps why the Torah emphasizes yIxn nxbn 3,
the people of the generation of the Flood did not have 21wn n1on to Hashem
on Y - the world - that He gave them.
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world after the Flood, was also the very first creation to exhibit
Hakaras Hatov after the Flood!

It was perhaps at that moment, when the dove displayed
Hakaras Hatov towards Hashem by bringing the olive leaf in its
mouth and saying >minn v, that the world was now ready to
rebuilt, anew.

Putting it all together. We began this chapter with the Tikkunei
Zohar - the only Zohar that discusses Chanukah! - who said that
the Yom Tov of Chanukah is called Hod, and then immediately
referenced the the dove story with the olive leaf.

There is clearly a connection between the concept of Hod -
which is the ability to see the world through the spiritual glasses
of internal beauty, to see that there is a Creator running the
show - and the dove, which was the very first creation to display
Hakaras Hatov after the Flood.

In a world of exile and darkness - in a society that is drowning
in a great Flood of its own - we are meant to be like the niv,
the dove, and see the T - the internal beauty - that exists in
the world. We are meant to always see the hand of Hashem in
everything, and find a way to channel the 111, external beauty, of
1 (the Greeks) to the m; to find a way to elevate the mundane,
and uplift the physical.
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Chapter 7

THE BLUZHEVER REBBE AND THE DOVE

Mose people, when they hear the name Rav Tzvi Elimelech
Spira,’ they think of the leading Chassidic Rebbe from Poland
who lived from 1783-1841, the founder of the Dinov Dynasty, more
commonly known by his classic sefer called, Bnei Yissaschar.> In
this chapter, I am going to share with you a fascinating idea?
from his grandson, also named Rav Tzvi Elimelech Spira, who
lived from 1841-1924, author of the Sefer Tzvi L'Tzadik, and the
first Bluzhever Rebbe.

The Bluzhever Rebbe asks the following: The Gemarah in
Shabbos asks, noun "xn — What is Chanukah? If you put on your
thinking cap for a moment, though, you should ask, “Wait a
minute. The Gemarah was written well after the story of Chanukah
took place. The Jewish people had been observing this 112717 mxn

1. Or Shapira/Shapiro

2. He was also the nephew of Rebbe Elimelech of Lizhensk and disciple of the
Chozeh of Lublin.

3. See ("7 mKRA - N2V 1900 "WTN) P>T¥Y 1Y, pg. 95. See also NINT XKIDVIW DO
(2r198a n°2 ’MATR), pg. 99.
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(Rabbinic commandment) of Chanukah since the wtpnn nva 11 (the
Temple times), well before the 1211 (destruction). Is it possible that
the compilers of the Gemarah did not know what Chanukah was?
Of course they did. So, what is the Gemarah even asking? Why is
the Gemarah asking noun *xn?”

Before he answers this question, the Rebbe asks an additional
two questions. The Torah* says: nby n111 27w NYY 170 PYR RIM
YIRA Yvn onn 19 00 N1 v 02 910 o1 - The dove came back to
him in the evening — and behold! an olive leaf it had plucked with its
mouth. And Noach knew that the waters had subsided from upon the
earth! Why does the Torah inform us of the timing for when the
dove returned, 11y nyY, in the evening? And why does the Torah
seemingly use unnecessary and extra words — o°ni 19p 3 m1 Y1
YIxn Yvn - telling us that the water subsided? How else, if not
that the water had subsided, would the dove be carrying a leaf?

The Bluzhever Rebbe brings from his grandfather, the Bnei
Yissaschar,’ a fascinating aspect regarding the miracle of Chanukah.
The miracle of Chanukah was without Xnn>7 Xn11vnx; there was
no awakening from below.® Usually, to experience a miracle and

4. Parshas Noach, Chapter 8, Passuk 11

5. (T2 NIR *T KN 1903 1MRN) DWW’ *11 10D

6. In Chassidus, there is a concept of Xnn%T XM1WnKR and XYY 7 KNTIWNK.
RNNYT RNMYNR means an awakening from below, which refers to a spiritual
awakening from the person. He awakens his heart to the service of Hashem,
overcomes his materialism and tries to elevate himself and reach closeness
to Hashem. X2»57 Rmwnx means an awakening from above, which refers to
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salvation, there must be some type of dynamic spiritual activity
from the Jewish people down below on earth. However, the Greeks
at the time of the Chanukah story, managed — with their many
decrees - to stop us from being able to spark this activity.” We
could not learn Torah, perform Mitzvos, do Teshuva, nor gather
to daven and fast to be able to merit a miraculous salvation.® Yet,
says the Bnei Yissaschar, salvation came for the Jewish people as
a minn,® a gift from Above, without them having to do anything
presently. The miracle of Chanukah was n"wx11 nwyn pya - like
the events of Creation. How so? When Hashem created the world,
it was YR Yawa - for the sake of the Jewish people — even though

the purification that falls on a person from Above, without him himself being
ready and worthy of it.

7. Elsewhere, the 1oww> »12 connects the miracle of Chanukah, which was in
the realm of xYy97 ’Xn1MYnK, to the notion of the Dreidel. You see, on Purim,
we use a grogger which is held from the bottom, thus symbolizing the Jewish
people’s involvement in the salvation, through the xnn>7 xmwnx (fasting,
davening, etc.). On Chanukah, however, we spin a dreidel, which is held from
the top, thus symbolizing the that the salvation came solely from Hashem,
R27D7T XMIWnK!

8. In contrast to the story of Mordechai and Esther where the Jewish people
managed to group together, to fast and daven, which merited a great salvation.
By the story of Purim, the Jewish people were able to perform dynamic spiritual
activities, thus sparking an Xnn%T Xn1IwnK, an awakening from below.

9. This, says 1ww 13, is why the Jewish leader’s name at the time of the
Chanukah story was 1nnn, which comes from the word nnn, the root of
ninn, a gift. The miracle of Chanukah was a ninn from Hashem. He points
out further, that the name 7111 12 is an allusion to the fact that this ninn from
Hashem was a nin ninn.
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the Jewish people did not exist yet. The Jewish people did not
perform any Mitzvos yet, since they were obviously not around
at the time of Creation. However, the good deeds and Mitzvos
that the Jewish people were going to perform 75 anx - later on,
in the future — was powerful and special enough that Hashem
decided to create the world in the present!

The Bluzhever Rebbe writes that he subsequently found in the
holy words of the Zohar Chadash,” a clear proof to this teaching
of his grandfather, the Bnei Yissaschar, namely, that the Jewish
people were saved because of what they would do at a future
date. The Zohar Chadash states that the first sending away of the
dove from the Teivah is an allusion to 511 m%3, the Babylonian
Exile. And when the dove returned to the Teivah (after not
finding rest outside), that is an allusion to the redemption from
the Babylonian Exile.. The second sending away of the dove from
the Teivah is an allusion to 11> m1Y3, the Greek Exile. And when the
dove returned to the Teivah (with an olive leaf in its mouth), that
is an allusion to the redemption from the Greek Exile.. The Zohar
Chadash, on the words 7’92 770 m°1 7y nam then says something
remarkable: nina Pp*2R PRY 02050 N1 RID 373 WiTRA PYAY Y91Y
o%iyn 1n AT nuhs nTax ik nt wa - If Hashem would not
have aroused the spirit of the Kohanim to light the candles with

10. X"y 'n m1. The wn 2 190 is a collection of manuscripts that were found
containing material pertaining to the Zohar but not included in printed
editions of the work.
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olive oil, then the Jewish community would have been lost from
the world! The mere fact that the Kohanim - later on — would
perform the Mitzvah of lighting the candles, that is what allowed
for the miraculous salvation from the Greeks.

We see how the salvation from the Greeks during the Chanukah
story was because of the Mitzvos that the Jewish people would
do™ at a later date. This parallels the Creation of the world, when
Hashem created the world Yx1w> 9awa, because of the Mitzvos
that the Jewish people would do™ at a later date.

It is not a coincidence, says the Bluzhever Rebbe, that the Sofei
Teivos (end letters) of mma m1v nr nby have the gematria of 490,
which is the numerical value of 11w 79, a jug of oil, thus showing
us an incredible allusion to the jug of oil that the Chashmonaim
would find years later by the Chanukah story!

Now that we understand the deeper connection between
Creation and Chanukah,” we are ready to take out our calculators.
The Bluzhever Rebbe uncovers a mindboggling connection
between Creation and Chanukah.

Rosh Hashanah, when the people of the world get judged by
Hashem, is the 1% of Tishrei. This is when Adam - the first person

11. The Mitzvah of lighting the candles in the Bais Hamikdash

12. The Mitzvos that they would accept and perform when they would come into
being, many years after Creation.

13. Both miraculous episodes taking place because of what the Jewish people
would do in the future!
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- was created and subsequently sinned. Since Man was created on
the 6™ day of Creation, that means Creation began 6 days prior,
on the 25" of Elul.*

The Torah tells us that from Rosh Chodesh Av, the n1nn >wx1,
the tops of the mountains, started becoming visible for the first time
since the start of the Flood. The 11w, raven, was sent out 40 days
later, on the 10™ of Elul. The niv, dove, was sent out for the first
time 7 days later, on the 17* of Elul, and returned the same day.
Noach then waited another 7 days, and again sent out the dove;
this was on the 24™ of Elul.

Pause for a moment. If you will recall, one of the questions
asked above is why the Torah specifically needed to tell us the
timing of when the dove returned - 27 nvY, in the evening — on
its second trip? Now it becomes abundantly clear. 27 nv% means
that the dove returned in the evening, after the 24™. Meaning, the
dove returned to the Teivah with the olive leaf in its mouth on
the 25th of Elul, which just so happens to be the anniversary
of the Creation of the world.

14. There are only 29 days of Elul
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Shockingly, if you count the number of days from the 25™ of
Eluls to the 25™ of Kislev, it is a total of 89 days, which is the
exact gematria of noun!*

The Bluzhever Rebbe explains that when the Gemarah in
Shabbos wonders noun °xn - What is Chanukah? - it is really
wondering about the name of the Yom Tov? Why do we call it
noun, instead of 1n? Why is there an additional letter — hei — at
the end?

It all makes sense now. The Yom Tov is specifically called
Chanukah - no1n - because the numerical value of no1n is 89,
which signifies the exact number of days from the return of the
dove with the olive leaf in its mouth (25" of Elul), to the 25
of Kislev!

There is one more question we did not answer. The Torah"
says: 0°nN 199 2 N1 Y11 71792 770 I°T A%V 7301 27 N5 7310 17OR X2
YIxn Yvn - The dove came back to him in the evening — and behold!
an olive leaf it had plucked with its mouth. And Noach knew that
the waters had subsided from upon the earth! Why does the Torah
seemingly use unnecessary and extra words — m°nn 199 3 N1 v

15. Which, as we now know, is the first day of Creation and the day when the
dove returned to the Teivah with the olive leaf in its mouth.

16. Last 5 days of Elul + 30 days of Tishrei + 29 days of Cheshvan + 25 days of
Kislev = 89 days!

17. Parshas Noach, Chapter 8, Passuk 11
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¥R Yyn - telling us that the water subsided? Of course, the water
subsided, because how else would the dove have gotten a leaf!?

When Noach entered the Teivah, he brought seven animals
from each pure species, so that he would be able to offer korbanos
when he would eventually leave the Teivah. The Midrash teaches
us that in the mor (merit) of these korbanos that Noach was going
to bring - later on, in the future - after leaving the Teivah, he
was saved.

The Bluzhever Rebbe explains that as soon as Noach began to
feel the waters calming down, he did not know in what merit this
was happening. That is, until the dove returned to him on the
25" of Elul - 11w nyY - with an olive leaf perched in its mouth
- 1 now.

Noach, at that moment, realized something. He understood
that the dove was showing him an allusion to two different time
periods in history - Creation and Chanukah - when the Jewish
people were positively judged based on what they were going to
do later on, in the future! At that moment, n1 v 11 — Noach knew - >3
YIRD Yyn onn Yp - WHY™ the waters were calming and subsiding.
It was because he tapped into that same future merit. Since he
brought extra pure animals to offer as korbanos after the Flood,
even though he did not yet offer them, still - the future merit of

18. i.e., because of what...
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the good he was going to perform later on - stood for him as a
merit to be saved in the present!

My friends, we often get so caught up in the past and even
the present. And rightfully so. The past represents all our life
experiences, all the things we did, the things we wish we could
have done better, and so on. And the present represents the
current moment of our lives, our active state of being. But, one
of the powerful lessons that we can glean from the Bluzhever
Rebbe’s perspective on Chanukah is the power of tapping in to
the future. Hashem created the world in the merit of what the
Jewish people were going to do later on, in the future. Noach was
saved because of what he was going to do later on, in the future.
And the Jewish people were saved in the Chanukah story because
of what the Kohanim were going to do later on, in the future.

Do not underestimate the power of what can be done later
on, in the future.

We are taught something from the Kav HaYashar” that can
literally change our perspective on the simple Chanukah candles
that we light each night. The Kav HaYashar writes that if we would

19. The 1w 2p 190 was authored by Rav Tzvi Hirsch Kaidonover zt”], who lived
from 1648-1712, and is considered one of the most popular works of mussar
literature of the last 300 years.
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have Ruach Hakodesh, we would perceive the future when we light
the Chanukah candles; we would actually get nevuah (prophecy).*

Chanukah is 71'n nwon - education. Education is about
connecting to the present for the sake of a better future, as it says
in Mishlei:* nian Mo XY PP °> D1 1277 °0 YY Wi N - Educate
a lad according to his path, so that even when he gets older, he will
not deviate from it.

On Chanukah, when we light the candles, we too can look
into the future. We can look into the future, and see a world of
unity and peace. We can look into the future and see the Third
Bais Hamikdash in its full glory and majesty. We can look into the
future and see a world devoid of exile, hardship, and suffering.
We can look into the future and see ourselves as having more
time for learning, more time for understanding davening, more
time for our spouses and children. We can look into the future
and see ourselves connecting to Hashem in a deeply profound
and genuine way. This Chanukah, let us tap into the power of the
future, and allow the greatness of the future to positively impact
our present lives.

20. See .MYW PR N1TA NXYDI NWTP 12 WY - 11X 12717 P19 0 91 :(96) Wi ap
npYTn mxn o7 Yy orwm 0°ranl 0273 1270 0TI 111 Nwng oo 170 19K
X711 10D R2INn 71¥n YW 0T NITnya a¥n v nn.

21. See Mishlei, Chapter 22, Passuk 6
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Chapter 8

THE DOVE OF HUMILITY

Let us continue with the wonderful tales of the dove, and see
what else we can learn from this incredible bird. At what point
in the story of the Flood did Noach decide to send out the birds
from the Teivah?

Rashi tells us that Noach decided to send out the birds to
scout the world for dry land from the moment the tops of the
mountains became visible." When the dove was sent out for the
first time, it was already 47 days after the tops of the mountains
became visible, which means it should have been able to find rest
for its feet somewhere on the mountaintops. Why, then, does the
Torah tell us that the dove could not find a resting place? The
Ramban® provides an answer and says that it is not the practice
of birds to rest on high mountaintops — on the ground there
- where there are no trees. Therefore, the dove did not find a
resting place that suited it.

1. Rashi to Parshas Noach, Chapter 8, Passuk 6: 010 *WR1 1R11WN
2. See n1nn Y 17am to Parshas Noach, Chapter 8, Passuk 9
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Rav Elyakam? says even more succinctly regarding the dove:
0’702 X91 D°pnvya nrad 1977 - it nature is to be in the valley and
not the mountains!

As “dove” people, there is a tremendous lesson that we can
learn from the dove, a bird that has this unique characteristic of
dwelling in the valley as opposed to the mountain.

You see, a mountain is nice and wonderful. It is tall, grandiose,
and picturesque. But you know what happens when you make it
to the top of the mountain? You are finished. It is time to hang
up your jersey. Time for a vacation. The imagery of a mountain
has a connotation of, “I made it” and “I’m done!”*

A valley, on the other hand, has a completely different imagery.
It represents humility; “I'm on my way, but not quite there yet.”
It tells a story that is being written, not one that has already
been told. A valley has a connotation of potential energy. A valley
suggests movement along a path, an undertaking of a journey
and mission.

The difference between the Greeks and the Jews is the
difference between the mountain and the valley. The Greeks live
with an egocentric mindset of personal prowess. Standing tall
and proud like a mountain, the Greeks race to the top and once

3. See 17X v 10O to Parshas Noach, Chapter 8
4. Extra emphasis on the “I” from “I made it” and the “I” from “I'm done.”

74 The Dove of Humility « DOVE TALES



they get there, come to a full stop. Time to retire. Time to hang
up the jersey. Time to golf.

But this lifestyle is so under-par!

The Jews, like the dove, dwell in the valley. They stand at the
foot of the mountain, and look up towards a life of great spiritual
growth, potential, and na1mn noxYnn - an abundance of work to be
done.s They understand that life is not over when you accomplish
something. Life is not over when you strike a big deal. Life is
not over when you make a siyum. Life is not over when you get
married or have a child.

Each step and stage of life and each accomplishment is of
course a big deal and should be celebrated. But these experiences
are just the beginning. The end of one stage lays the foundation
for the next. And so on.

When we think of Moshe Rabbeinu, we think of the greatest
prophet and Jewish leader to ever live. We think of a man that
took the Jewish people out of Egypt, split the sea, received the
Torah by Har Sinai,® and saved Klal Yisroel from annihilation. He
achieved so much, indeed.

5. See Pirkei Avos 2:15: N2177 NIRYNMT IXP O MR 71970 "2

6. Of course, Hashem is the One that actually performed these miracles; however,
Moshe Rabbeinu was the human messenger to carry out these miraculous
events on His behalf.
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Yet, at the end of his life, Moshe Rabbeinu tells Hashem, “You
have only begun to show Your servant Your greatness...”” Incredibly,
after a tremendously accomplishing life, Moshe Rabbeinu still
viewed himself as “servant” and as having only begun to see the
greatness of Hashem.

How was Moshe Rabbeinu able to be on such a high level and
accomplish so much, yet still view himself as a “servant” that has
not seen it all? The answer, of course, is that Moshe Rabbeinu
was a man of incredible humility, as the Torah says:® nwn wxm
OTRN 91 TRn 1Y - the man, Moshe, was exceedingly humble, more
so than all other people!

The notion of humility - to be like the valley - enables a
person to see Hashem, always. Humility keeps a person in-check,
level-headed, and spiritually healthy. It was Moshe Rabbeinu’s
unique trait of humility which allowed him - even at the end of
a long accomplishing life - to still feel that he was not quite there
yet. To still feel that he was only beginning to see the greatness
of Hashem. To still feel like he was a “servant” of Hashem.

The holy Bas Ayin® writes that the Hebrew word for Chanukah,
151N, is AYnNnM N WYn - meaning inauguration and beginning,

7. Parshas Devarim, Chapter 3, Passuk 24

8. Parshas Shelach, Chapter 12, Passuk 3

9. Rav Avraham Dov Ber Auerbach of Avritch, who lived from 1765-1840, was a
prominent Chassidic leader and rabbinic authority in the early 19th century.
His Sefer, called 1y na 190, has become extremely popular in the last couple of
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which teaches us that a person should always view his service of
Hashem as inaugural and just beginning! The Rebbe explains that
this is why, when it comes to the Halacha of lighting Chanukah
candles, they are supposed to be placed within (under) 10
tefachim. The number 10 represents nwi1p, holiness, as we know:
17WYN NN AWITPaw 127 PR — There are no matters of holiness under
10."° When we light Chanukah candles, they are specifically placed
under 10 tefachim, symbolizing that we are not quite there yet at
our destination, and showing that we are merely just starting our
service; we have a lot more to do and accomplish! But incredibly,
when we tap into the trait of humility and view ourselves as
“under 10,” something absolutely amazing happens: Hashem
comes down to us" and rests His n1ow - Divine Presence — by
the Chanukah candles; He comes to the humble ones who are
“under 10.”

The Bas Ayin writes further that this is also why the Yom
Tov of Chanukah is on the 25" of Kislev — which, in Hebrew is

years. I personally learn the Sefer and consider the Bas Ayin to be one of my
Rebbeim! See (a3w” nw1on N3N wIIT) 1w N2 100, pg. 130 (Oz Vehadar Edition)

10. See Berachos 21b

11. The Gemarah in in Sukkah sb teaches that the Shechina never goes below ten
tefachim. However, on Chanukah, we place the Menorah under 10 tefachim,
and still, Hashem comes to us. In fact, this idea is commonly attributed to
the great Chassidic master, Rav Menachem Nachum, the Meor Einayim, who
writes in his sefer that on Chanukah, Hashems goes down below 10 tefachim
to lift us up and bring us up to Him!
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1503 0”2, The word 1905 (116) shares the same numerical value as
the word 7mi, which means: lowly and humble.* In addition, the
notion that Chanukah takes place on the 25™ - n”3 - also has an
association with humility, since the word 37 (low and humble)®
shares the same numerical value of 25! The Gemarah says that
Hashem dwells down below, with those who are humble: nx »1x
R27T — I, Hashem, descend and am found together with the person who
is low and humble.*

The Bas Ayin says that the symbolism of a 911, a foot/leg,
connotes haughtiness.”s This is why the time for lighting Chanukah
candles is specifically p1wn 11 9a1 n%onw v - until the traffic in the
marketplace ceases.® The deeper meaning of this concept is that
the word 917, which connotes haughtiness, is meant to be in the
realm of n%on, stopped/abolished/nullified.

12. Interestingly, if I can humbly add that the numerical value of o1 (Greeks) -
the enemies of the Chanukah story - is also 116. Perhaps because our lighting
of the Menorah and tapping into this trait of humility is meant to counteract
and cancel out the influence of the haughty Greeks!

13. See Isaiah, Chapter 57, Passuk 15: mitn iny Wity Ty 199 Xy o7 @R 72 2
ORITI 27 NPNaYI 0°90Y 01 nina? mTvoYwr RTTNXY 1iDYR Wit In short, the
Navi teaches us that Hashem Who dwells on H1gh also dwells down below
with the humble person!

14. See Gemarah Sotah §

15. As it says in Tehillim, Chapter 36, Passuk 12: mxa 937 xian-ox - let not the
FOOT of the HAUGHTY tread on me.

16. See Shabbos 21b

78 The Dove of Humility « DOVE TALES



The Greeks represent haughtiness. They were like a big
mountain, standing tall, proud, yet complacent. The Jewish
people, however, represent humility; proud, yet still yearning. We
mentioned above the Gemarah which teaches: X>7 nx 7K, that
Hashem is found together with the humble person. The Gemarah
immediately teaches: 7172 WiTpn *10Y ,XDT NX *IX MIRT |XND R1ANOM
nivan o Y5 man XN - this opinion who says NX27 nX 2IN is very
logical, for we know that when Hashem gave the Torah, he abandoned
all the great mountains and hills, and instead rested His Shechina
on the low and humble Har Sinai. We see that Hashem specifically
did not give the Torah to the Jewish people atop a big and tall
mountain. He abandoned the haughty mountains; the Torah way
of life requires the abandonment of the tall mountains, for the
way to true greatness and holiness is by means of humility.

On Chanukah, when we light the candles below 10 tefachim, let
us think about the dove that dwells — not in the great mountains
and hills, but - in the valley, in the place of humility. Let us be
reminded that when we act with this trait of humility, Hashem
comes down to us. When we act with humility, our service of
Hashem is always inaugural, fresh, and exciting. When we act with
humility, there is always more to do, accomplish, and achieve.

While the dove was still on its mission, it could not find rest
for the sole of its feet — N%37 929 N Narn AR¥A ®9.7 On some

17. Parshas Noach, Chapter 8, Passuk 9

DOVE TALES « The Dove of Humility 79



level, we too are meant to be like this dove - the valley dweller
- that finds a way to keep going and flying, unable to find rest in
our service of Hashem. We are meant to stay humble, see Hashem
in the picture, and understand - like Moshe Rabbeinu - that we
have only begun our great journey of ascension. The best has
yet to come.

“Y¥
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Chapter 9

THE DOVE ON THE ROOF

The Radak' says a remarkable thing regarding the difference
between the raven and the dove which Noach sent from the
Teivah. The raven, upon returning without completing its mission,
went back to its nest, leaving from time to time to see if the
situation outside enabled it to survive. The dove, however, upon
returning without yet having completed its mission, did not chose
to re-enter the Teivah like the raven had done. Instead, the Radak
writes regarding the dove: *9% 01137 An¥1 XY °> nann "1 Yy nmw
271N 130 Nann 7N 00101 XY1 DY 12T DWW AR°an ann ROYw - it
remained perched on the roof of the Teivah...

It was unhappy at not having brought back some kind of
message to Noach, so it remained on top of the Teivah, ready to
take flight once again. This is why the Torah must tell us that
Noach stretched out his hand and brought it back into the Teivah.?

1. Parshas Noach, Chapter 8, Passuk 7
2. Parshas Noach, Chapter 8, Passuk 9
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I remember seeing the tracking information on a recent Target
order, which said: “In transit: Arriving Yesterday.”

Now obviously this makes no sense. Something that already
arrived yesterday is no longer in transit. This was clearly some
type of glitch in Target’s system. But it occurred to me that
perhaps they are on “target” in terms of a message in which we,
the Jewish people, believe in. That is, the importance of always
being “in transit”, even when you already “arrived yesterday.” A
Jew is always on the move, growing and reaching greater heights
in his service of Hashem. Even when we arrive at a destination,
we believe it is merely a stepping stone for further growth and
development. Even when a Jew arrives, he is still meant to be
“in transit.”

The Rebbe of Rymanov? explains a beautiful idea based on the
Passuk in the Torah: qor 2apy> n1191N NYX — These are the children of
Yaakov: Yosef.* When it comes to a person’s service of Hashem, a
person should never become satisfied and complacent with what
he already achieved. A person should not stay put, TNx mpn3a, in
one place. Rather, a Jew is supposed to constantly strive and yearn
for more and more, to reach loftier, holier, and greater heights on
the mtvn %10 - the ladder of yiddishkeit. A Jew is meant to live
in the realm of 7991 101 - adding more, doing more. This idea is
alluded to in the words qo1 apy> n1791N NYR. How so? The Torah

3. I saw this in the nmin Yw nryn 1oo, on Parshas Vayeshev
4. Parshas Vayeshev, Chapter 37, Passuk 2
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is educating us that the m1oin, the offspring - i.e., the o110 wyn
(good deeds) - of a Jew is supposed to be in the realm of qov
- which means to increase. We are meant to strive to live a life
of constant growth and spiritual attainment, a life of 92111 7o,

If you think about it, when it comes to the lighting of the
Chanukah candles, we follow the practice of Bais Hillel that we
start with one, and each night, increase the number of candles
to reflect the specific night of Chanukah. This is the opinion
that holds the lighting is in the realm of 171 g0 - gradually
increasing.s The pnimiyus of this practice is that we are meant to
accustom ourselves to a gradual increasing of holiness in our lives.
Lighting one candle is great and beautiful, but comes the second
night, we move onwards and upwards and light a second candle.
We do not remain in one place, at one candle.

The concept of being 1511 7°01n - gradually increasing - is one
of the most vital aspects of our entire lives as yidden.

The Yom Tov of Chanukah teaches us this lesson of n1oin nYx
qor apy>. A Jew is supposed to constantly produce things, to
create things, to become more, to be more. We are not supposed
to remain in one place.

As we learned from the Radak, one of the exemplary traits
of the dove was that it perched itself on the roof of the Teivah,
ready to take flight and accomplish more.

5. See Shabbos 21b
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When Yaakov Avinu went back and forth across the river to
bring over his possessions, Rashi tells us that he made himself
into a bridge, "w1> mxY NwY.® Rabbi Yisachar Shlomo Teichtal 2t
points out an unbelievable message, namely, that Yaakov Avinu
had one foot in Chutz La’aretz (diaspora) and one foot in Eretz
Yisroel. Hence, he actually made himself into a bridge. He never
got too comfortable in galus. He always had one metaphorical foot
in front of him, situated in Eretz Yisroel, in the land of holiness.

Using this stunning imagery of Yaakov Avinu positioning
himself as a bridge, we see that Yaakov Avinu, always had his
two feet apart from each other. He lived in the realm of 77111 qon,
constantly seeking to grow and walk in the ways of Hashem. He
was always looking for more in his service of Hashem. Two feet in
one place connotes stagnancy and dormancy. Yaakov Avinu never
had two feet in one place; rather, he always had one foot in front
of him, constantly walking and moving along to greater heights in
his service of Hashem. In fact, he was the one who dreamed of the
first o910, ladder, thus providing us with the imagery of Heavenly
angels walking up and down the ladder. They did not remain fixed
to one rung. They were constantly moving up and down.

A flame is something that jumps. Look at it and you will see
what I mean. It is constantly looking to grow and move higher up.

6. See Rashi to Parshas Vayishlach, Chapter 32, Passuk 24
7. See nnnw o130 ox 190, Chapter 48 (Third Chapter)
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A flame is in the realm of 7°>1m o, A flame constantly jumps up
and tries to become more. In fact, what happens when you touch
a flame to another wick? That is right, it produces a new flame.
A flame, just like Yaakov, is in the realm of qor 1py> 11910 AR
It is always seeking to do more, create more, and become more.
My friends, based on this approach, we can now understand
a peculiar teaching from the Ben Yehoyada® on the Gemarah
in Shabbos® explaining why the holiday of Chanukah is called
Chanukah. The Ben Yehoyada says that one of the reasons why
the Yom Tov of Chanukah is called noun, as opposed to 7un,
is because the x"n (the letter hei) at the end of the word turns
it from 151 to nap3, from masculine to feminine. A male cannot
become pregnant or give birth. A woman can. Chazal chose the
w5 (language) of noun specifically, in the feministic linguistic
approach, to teach us that just like a woman - and ONLY a
woman - can become pregnant and give birth, so too the Yom
Tov of Chanukah n15v1 n1avnn - is impregnated and gives birth. Its
illumination and enlightenment are born each year.”

8. Written by famed Sephardic Halachic authority Chacham Yosef Chaim, who
lived from 1832-1909, also known as the Ben Ish Chai. He was a highly revered
Torah scholar and master of Kabbalah.

9. See Shabbos 21b

10. It is fascinating to point out that the name of the month, Kislev, is referred
to in Chaggai (2:10) as “the ninth month,” since it is the ninth month when
counting from Nisan. This is significant, as we know that pregnancy has a
nine-month term!
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Based on what we have been saying, this explanation for the
name Chanukah makes so much sense. Chanukah teaches us to be
qo1 2Py’ MT7IN AYX. It teaches us to be 751 g owm. It teaches us
be a people that gradually increases in holiness. It teaches us to
be like that flame which constantly jumps and seeks for more. It
teaches us to not stay in one place, but rather, to make ourselves
like a bridge, and to constantly climb the “ladder of yiddishkeit”
and achieve greater and holier levels of spiritual achievement. It
teaches us to produce more and “give birth” to more spiritual
light, each day of our lives!

My favorite two words in the prayer of Bimei Matisyahu that
we recite over the Yom Tov of Chanukah are the words 123 nx1
- afterwards.

We just finished saying all the amazing things that Hashem
did for the Jewish people: "You in Your great mercy, stood up for
them in the time of their distress, You fought their battle, You judged
their claim, and You avenged their wrong. You delivered the strong
into the hands of the weak, the many into the hands of the few, the
impure into the hands of the puve, the wicked into the hands of the
righteous, and the malicious into the hands of the diligent students
of Your Torah. You made a great and holy Name in Your world for
Yourself, and for Your people Israel You worked a great victory and
salvation as this very day.”

Amazing, right? Look how much we were able to accomplish
with the help of Hashem. Enough, right? Take a break now, maybe?
We arrived at our destination. Stop and breath! But no! We

86 The Dove on the Roof « DOVE TALES



continue: 13 X1 - "Afterwards, Your children came to the Holy of
Holies of Your House, cleansed your Temple, purified the state of Your
Holiness, and kindled lights in the Courtyards of Your Sanctuary...”

There is such a profound message here. The Jewish people
lived in the realm of qor apy> mTvin nYx. They lived with the
attitude of 771m 7rom. They could have stopped. They could have
relaxed. They could have unpacked and settled. But that is not
what happened. We are told that they did not stop! There was a
19 Xy, an afterwards.

You accomplished something? Great. Wonderful. Celebrate,
but move on. 12 1nNx1. There must always be a 15 Inx1, an afterwards,
a what is next.

I was blown away when I started to rearrange the letters of
19 NN, as it spells 7an MK, perhaps an allusion to the “Light of
Chanukah.” The light of Chanukah teaches us to not live our
lives like the rest of the world that buries itself in cathartic
negative complacency.

Instead, let us be like the Chanukah lights which constantly
increases and perpetually gives birth to more illumination. Let
us be like the flame that constantly seeks and jumps for more
holiness. And of course, let us be like the dove, which perches
itself on the roof of the Teivah, always ready for more!
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Chapter 10

THE DOVE’S LESSON OF FREEDOM AND
RESPONSIBILITY

Unless you live in some country such as Syria or the like,
you probably live in what is colloquially referred to as, “the
free world.”

During the Cold War, from 1945 to 1991, the “Free World”
was used as a propaganda term to refer to the Western Bloc
and aligned countries. The “free world” refers more broadly to
all liberal democracies collectively, as opposed to authoritarian
regimes and communist states. Traditionally, the term “free
world” has primarily been used to refer to the countries allied and
aligned with the United States, the European Union and NATO.

While freedom from totalitarian controlled government is
generally viewed as a positive thing, the notion of the “free world”
has crept into nearly every aspect of life’s global populace.

Unprecedented technological advancements in our modern
world, have cultivated a lifestyle of tremendous freedom. Freedom
to travel wherever you want. Freedom to talk to whomever you
want. Freedom to say whatever you want. And freedom to be free
whenever you want.
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The “free world” mindset has gotten so intense and so extreme,
that it has created a generation which simply lacks accountability
and responsibility. But truth be told, freedom without responsibility
creates a world of chaos, sadness, confusion, and discontent.

My parents cannot tell me what to do. I can do whatever I want,
whenever I want, wherever I want. I can identify as whatever I am
feeling like at the current moment.

Jewish Holocaust survivor, author, and psychologist, Dr. Viktor
Frankl wrote:' Freedom, however is not the last word. Freedom is only
part of the story and half the truth. Freedom is but the negative aspect
of the whole phenomenon whose positive aspect is responsibleness. In
fact, freedom is in danger of degenerating into mere arbitrariness unless
it is leaved in terms of vesponsibleness. That is why I recommend
that the Statue of Liberty on the East Coast be supplemented by
a Statue of Responsibility on the West Coast.

Freedom can be a wonderful thing. But on its own, it can
be destructive. To be experienced properly, freedom needs to be
accompanied by responsibility.

The Generation of the Flood held the Statue of Liberty on
high. They were the “free world” of that time. But that freedom
cost them. Their unchanneled freedom opened the door to a
life of idolatry, promiscuity, and theft. They felt free enough to
serve whoever and whatever they wanted. The felt free enough

1. Man’s Search for Meaning

DOVE TALES ¢ The Dove’s Lesson of Freedom and Responsibility 89



to involve themselves in whatever they wished and desired. And
they felt free enough to take other people’s things for themselves.

In a world of freedom without responsibility, the world
turns into a corrupt state of chaos and darkness. And ironically,
something fascinating happens to this type of uncultivated
freedom: it turns into slavery.

When freedom is celebrated in an of itself, it ultimately leads
to the greatest level of servitude and dependance on those very
things which were making the person feel “free.”

When the dove returned from its mission, with an olive leaf
perched in its mouth, the Gemarah* teaches us that it said: 1127
1901 WD PRINn PR YR, PI0NT DT P10 NI P 0w Y
071 W2 11 - Master of the Universe, let my food be bitter as an olive
but given by Your hand, rather than being as sweet as honey but
dependent upon flesh and blood.

Rav Shamshon Raphael Hirsch zt”* explains that the dove
was expressing the following truth: better is bitter food gained in
freedom and independence than sweet food eaten in a position
of dependance.

The dove found a bitter olive, but because it was given “by
Hashem,” that was a much better option than having to rely on

2. Eiruvin 18b
3. See Rav Hirsch on Chumash, Bereishis (pg. 204)
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even sweet tasting food given by Noach, a mortal man of flesh
and blood.

Rav Hirsch states further something remarkable about the
symbolism of the olive leaf: For us, the olive branch is not a symbol
of peace, but a symbol of independence and freedom, and of the exercise
of moderation in the midst of freedom!

Based on this, perhaps when the dove brought back the
olive leaf, it taught the world the very lesson in which they had
failed. The world was destroyed because of uncontrolled and
untamed freedom. The dove, however, showed the world the
true perspective. It taught that freedom can be and should be
experienced, but only within the context of responsibility. As Rav
Hirsch taught, there must be an “exercise of moderation in the
midst of freedom.”

The dove was the first creature since the Flood to express this
imperative idea of having the Statue of Liberty on the East Coast
supplemented by the existence of the Statue of Responsibility on
the West Coast!

Take notice how when the dove references the food provided
by Hashem, it says: 1110n — given over, however, when the dove
references the food provided by man, it says: 119n - dependent.*

4. 1 saw this diyuk pointed out by Rav Yisroel Meir Druck, in the wx nian% 0o
(N1 nwIv), pg. 103-104.
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When something is given by Hashem, it is given purely, selflessly,
and genuinely. However, when something is given by people, it is
not given with the same level of selflessness. Within the framework
of man-to-man giving, there is an element of 115n, dependency.
There exists an element of I-owe-you-because-you-gave-me.

Even more, when we rely on the physical — whether it is for
food, entertainment, happiness, and so on - then something
terrifying begins to happen. We become 1m19n, dependent, upon those
things. That which we are seeking to create freedom subsequently
enslaves us, making us dependent on those very things.

In this “free world” lifestyle, where people become dependent
on their physical instincts and possessions, chaos becomes
rampant, and depression and discontent becomes the norm.

This was the darkness that destroyed the Generation of the
Flood. And this was the same darkness that the Greeks tried to
bring upon the Jewish people at the time of the Chanukah story.

But just as the dove was able to rise above the pull of physical
dependency and proclaim “Better is the food given to me by Hashem,”
so too, the Jewish people — who are compared to the dove - are
meant to proclaim this truth.s

The Yom Tov of Chanukah is a time for us to connect to the
lesson that the dove taught us. It is a time to realize that we are

5. See Ben Yehoyada to Eiruvin 18b, who says mamish this point: 7702 *% nxIn
DD DPRXTY 19X 0N NI NIPY 1YWY YRIWY HY DRI 0N 010 YW 19K 0073210 0D
YR YV
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much better off in the hands of Hashem than in the hands of
anything else in the world. If we really want to feel freedom and
independence, we cannot place our trust in the physical world;
instead, we must learn to see Hashem and place our trust in Him.

The Menorah is both our Statue of Liberty and Statue of
Responsibility. It is a unique icon representing channeled freedom,
a freedom that is exercised with moderation and anchored
in responsibility.

We are taught® that each of the candles of the Menorah in
the Bais HaMikdash faced towards the middle candle, and the
middle candle faced towards the Shechina.” The imagery of this
is telling of our relationship with Hashem. Just as the candles
faced towards the center, so too we are meant to face Hashem
Who is at the core and center of our lives.

When we follow in His ways, trust Him, and face towards Him,
we will be able to experience a true life of freedom; freedom to be
true to ourselves, freedom to be a shining light in a dark world,
and freedom to connect to the Master of the Universe.

6. See Parshas Bahaloscha, Chapter 8, Passuk 2
7. See Megillah 21b
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Chapter 11

THE DOVE’S RESPECT FOR TORAH
SHEBAAL PEH

The Yom Tov of Chanukah is associated with no Syaw nin
— The Oral Law, since one of the primary battles of the Greeks
against the Jews was to make them “forget” the rabbinic teachings
that make up the Oral Torah. The Greeks, of course, also made
decrees against practicing the commandments of the anJaw n1n
- The Written Law, however, they knew that it would nearly be
impossible to make them “forget” the The Written Law, something
that had been documented so well in literally thousands of
Torah scrolls!

The word Kislev - 1903 - is a combination of ©3, concealed, and
36 1”9 What is the concealed 36 a reference to? We are taught
that there was a special light — called man R, hidden light — which
Adam HaRishon benefited from for the first 36 hours of his life.
After his sin, that light went away and was hidden and concealed
in the Torah. In particular, the special light was hidden in The

1. See (X 1MRXn N2V 1903 *WTN *NRA) DYV’ 11 190
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Oral Law.> On Chanukah, when we light the 36 candles, we are
tapping into the special hidden light that was concealed in The
Oral Law.

The Midrash? tells us that the Greeks darkened the eyes of the
Jews with their decrees by saying, “Write upon the horn of an ox
that you have no portion in the G-d of Israel.”

What did the Greeks mean by this? How did this decree
epitomize the Greeks fight against the Jews.

The primary “portion in the G-d of Israel” that the Jewish people
possess is The Oral Law, the special hidden light that was given to
them and them alone. The Written Law can technically be accessed
by all people, as we know, the single most sold book in the world
is the Bible!

Rav Gedalia Schorr zt”I* explains the connection between The
Oral Law and the Yom Tov of Chanukah. The Tur® writes that the
words from Birchas HaTorah, “nnx n1n 119 101 1wr” - Who selected
us from all the nations and gave us His Torah — corresponds to The
Written Law, and the words ”11012 yv1 oo »m” — An eternal life
He planted within us — corresponds to The Oral Law. The Oral Law
was arranged and hidden specifically inside of us: Yw 1°mwo1 71na
R — in the souls of the Jewish people. Our ability to grasp Torah

2. The Oral Law so happens to be comprised of 36 Mesechtos!
3. See (1:1 MwWKX11) N11 WA

4. See (3-R O’INRN 1911N) 17°YTA IR DD

5. Orach Chaim Siman 139
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is only because it is already a part of our souls, within our essence.
Whereas the root of the souls of the Jewish people are pure, not
so are the souls of the nations of the world. Their souls come
from a place of impurity, which is why they have absolutely no
connection to The Oral Law, something that was only hidden in
the souls of holiness and purity, the souls of the Jews. Because
The Oral Law is not part of their souls, that means they have
absolutely no grasp and connection to it.

Rabbi Schorr explains that in the Mishkan® there were two
vessels that represented the Torah: the Aron (Ark) and the Menorah.
The Ark was inside the paroches (curtain), and the Menorah was
outside the paroches. The Ark, which contained the Luchos which
were G-d given, symbolized Hashem’s communication to the
Jewish people by means of The Written Law. The Menorah, which
stood outside the paroches, was lit by man, and was a testimony
to the Shechina resting amidst the souls of the Jewish people;
thus, the Menorah, symbolized The Oral Law, showing man’s
involvement in the Torah, to add and create.” Since The Oral
Law represented the purity of the souls of the Jews, that is why
the primary battle of the Greeks over the Jews was specifically
against The Oral Law; The Oral Law and what it represented was

6. And the Bais HaMikdash

7. Of course, the Chachamim cannot actually add a mitzvah in the Torah, however,
through the power of mesorah, chiddush, etc. the Torah can be explained and
understood properly.
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the primary difference that separated the Jews from the non-Jews.
And the Greeks wanted to get rid of this separation.

This, explains Rabbi Schorr, is why the miracle of Chanukah
was with the Menorah, the very vessel that represented the secret
holy light of The Oral Law. When the Kohanim came and the
Menorah was kindled in purity, they realized that there was a
11nx3, a great victory. They understood that the wisdom of The Oral
Law prevailed and overcame the wisdom of the Greeks.

Rabbi Nota Schiller shlit”a® writes: The blessing we say when
lighting the Chanukah lights is “Who has sanctified us with His
commandments and has commanded us to light the flame of Chanukah.”
Where are we commanded? Which verse in the Torah mandates such?
The oblique origin of this mitzvah is its very strength: Because the Torah
endows our Sages with the initiative in each generation to legislate for
the Jewish people, a mitzvah such as Chanukah symbolizes the power
of The Oral Torah. That which the Greeks sought to extinguish is
symbolized in the light that illuminates the darkness of exile.

We see how just how close the connection is between
Chanukah and The Oral Law.

But this chapter would not be complete without showing the
incredible connection between The Oral Law and the dove, our
main character!

8. Rosh Yeshiva of Ohr Sameach, Yerushalayim

DOVE TALES « The Dove’s Respect for Torah Shebaal Peh 97



Amazingly, there is a fascinating teaching from the Chasam
Sofer,” who draws a parallel between the dove and The Oral
Law. When Noach sent out the raven, the raven refused to go
on its mission, giving all sorts of excuses.”” The reason why the
raven refused to go on its mission was because Hashem had not
commanded it to do so. When all the living creatures entered
the Teivah, Hashem commanded that they not leave until He
granted them permission to do so. The raven, therefore, chose
not to listen to Noach, who seemed to be commanding it to do
something against the Will of Hashem. The refusal of the raven
seemed to make sense!

However, the Chasam Sofer explains that therein lied the
mistake of the raven. It was an apikores — a heretic - since it only
believed in Hashem, but not in the power of the Chachamim! The
raven listened to Hashem, but only to an extent. The Torah itself
teaches that we must listen to the Chachamim, to the great Sages.
We must not deviate from their words! Noach knew that Hashem
had not granted permission for anyone to leave yet. However, he
also knew that Hashem gave a special power to the Chachamim
to uproot something from Hashem in certain pressing situations!"

9. See (..nYw”1 1”7 N1 Nw1D) N1INN %Y 1910 0NN

10. See Sanhedrin 108b

11. In the Chasam Sofer’s words: nywnw X3°1 727 MPYY 015N T2 ND YW YT Nl IR
72Y nox
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The mistake of the raven was that it did not believe in this power
of the Chachamim!

This notion that the Chachamim have the power to uproot a
Torah matter if necessary is one of the foundational aspects of
The Oral Law. The raven was considered a heretic since it only
listened to Hashem and not to the Chachamim! The raven did
not believe in The Oral Law.

The Jewish people are compared to the dove, which - by
listening to Noach “instead” of Hashem - became the first
creature technically to display its appreciation and respect for
The Oral Law. When the dove chose to listen to Noach, it tapped
in to the very essence of The Oral Law!

This Chanukah, when we stand by the light of the Menorah,
let us remember that the emanating light represents The Oral
Law which is actually hidden in our souls. And let us, like the
dove, display our appreciation and respect for The Oral Law.
Chanukah is a Yom Tov that reminds us about the importance
of having teachers, mentors, and Rebbeim. It is a Yom Tov that
educates us about the importance of Mesorah and the power of
the Chachamim. When we listen to our Rebbeim and Gedolim, we
are showing our utmost respect and admiration for The Oral Law.
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The Passuk in Shir HaShirim® writes: 0%11 7°1°v 719> 710 - Behold,
you are beautiful, with your dove-like eyes. The Midrash® says that
this is a reference to Sanhedrin. The great Sages, the Chachamim,
that made up the Sanhedrin were likened to a pair of eyes. These
were people that were so big and great, that their level of Divine
wisdom enabled them to see the world with a lofty sense of vision.

When we value The Oral Law and respect our great Chachamim,
we will merit a special illumination, thus allowing us to see the
world properly, correctly, and in line with the Will of Hashem.

12. Shir HaShirim, Chapter 1, Passuk 15
13. See (1 M1¥N) XmNan w1TA osla eeS .(1V:X) N1 DPWA PV WA
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Chapter 12

THE UNIQUE DRINKING METHOD OF
THE DOVE

One of the unique characteristics of the dove is how it drinks
up liquid. The Gemarah' states that the dove drinks by sucking
up liquid in a continuous draft - a process assisted by muscular
contraction of the esophagus - which is different from the way
most other birds drink. Most birds drink by lowering their beaks
into the liquid, then tilting their heads backwards, allowing the
liquid to enter their throat and stomach. The dove, however,
inserts its bill into the liquid, and with a special pumping action,
sucks the liquid up.

Whereas the dove’s method of drinking allows for a clean and
smooth consumption of the liquid, the method used by the other
birds causes “backwash.” The Gemarah* says that when all birds -
except for the dove - drink from a vessel filled with Chatas water,?

1. See Chullin 62b

2. Ibid.

3. Chatas water is water that has ashes of the Red Cow - nm1Tx 17D - mixed into
it; it is used to purify peoples and objects from nn nxnv, corpse tumah.
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it invalidates the purity of that water and it becomes disqualified.
This is because a bird normally drinks by scooping up the water
in its lower beak and then lifting its head to swallow, thereby
allowing some water to dribble from its mouth back into the
vessel. But if a dove drinks from that same vessel, it would not
invalidate the purity of the water, since the dove sucks the water
straight, resulting in no water dribbling back into the vessel.

If we think about this unique drinking quality of the dove, we
can learn a powerful lesson as it relates to our lives. In the case
of the Gemarah, the birds are obviously thirsty, which is why they
drink from the vessel filled with water. The dove, which uses a
sucking action, does not negatively impact the water; however,
the other birds — which merely tilt their heads - do negatively
impact the water.

One of the great Torah ideals and values is to not attain
personal gain at the expense of someone else. If, in the process
of trying to excel in your service of Hashem and Torah study, you
find yourself hurting others and trampling them along the way,
then that is a sure sign that what you are doing is not genuine,
truthful, and ideal. Rav Elimelech Biderman shlit”a relates that
someone once asked the Chofetz Chaim to reveal to him the
secret of the Hakafos (dancing with the Torah in circles) on the
Yom Tov of Shemini Atzeres/Simchas Torah. The Chofetz Chaim
responded, “When one is covered in his Tallis and is clutching the
Sefer Torah, he must be so careful to not step on the foot of his friend...
this is the secret of the Hakafos!”
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Dancing with the Torah is so wonderful, special, and beautiful.
However, if a person tramples upon others in the process, then
his dancing and clutching of the Torah is not really meaningful
and worthwhile.

When most birds drink from the Chatas water vessel, they
negatively impact something else in the process. While they
are in the process of attaining a personal gain of becoming
quenched, they make the remaining water in the vessel impure
and disqualified. However, not so when it comes to the dove. The
dove drinks in a special way where it gains,* however, it does not
negatively impact the remaining water in the process.

This attitude of the dove is an important quality that we — who
are compared to the dove - should try and strive to emulate. We
all want to grow, achieve, and accomplish. We all, deep down,
want to get closer to Hashem. But, if in the process of “trying
to get closer to Hashem” we find ourselves “stepping” on other
people and “trampling” them, that shows something is wrong
with our approach, and we should find another route.

Rav Naftali Halberstam zt”ls says that he heard one time from
a great man a fascinating reason why op>1x - righteous people —
are called pry, like the letter “x” (pronounced Tzadik) in the
Aleph-Bais. The great man explained that if you look at the shape

4. It becomes quenched
5. See “onbi »717 IO, pg. 427
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of a ”x”, it has a bent back, and on top of it is a letter ™" - yud.
Similarly, a Tzadik is someone that “bends his back” to be able
to carry on his shoulders every single yud, i.e. yid! When asked,
"What about the letter X (aleph), which not only has a yud on top, but
a yud on bottom as well?”, the great man answered that the Tzadik
is more like the letter “x” than the letter "X” because at the time
and moment when the Tzadik is carrying one yid on his shoulders,
he is not trampling another yid underneath him!

If you think about it, the difference between v, the Greeks,
and 11x, which represents the Jews, is the letter "x” — Tzadik. The
Greeks lived their lives servicing themselves, even at the expense
of others. They were like the birds that drank from a vessel to
quench their thirst, and in the process, made the rest of the water
impure. They lived in an egotistical bubble, simply ignoring the
needs and feelings of other people.

However, the Jews - referred to as 11°x - live their lives gaining
and growing, though not at the expense of others along the way.
The letter ”"x¥” has a numerical value of 9o, the same as n211n.° On
the Yom Tov of Chanukah, we can connect to the letter ”x” which,
as we’ve seen from Rav Halberstam, is symbolic of a great person
that is bent over and carrying a yud (a yid), without trampling on
another yid in the process!

6. The gematria of nonun is 89, plus the 9o = Y51
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One more thought on this topic. There is a Halacha when it
comes to lighting Chanukah candles that really brings this idea
home. Rav Shlomo Ganzfried zt”], in his Kitzur Shulchan Aruch,”
writes the following: n1 Yw an%n 27pn> X5w ,;71% 1 P2 podN AN
7107 AT AT OANN’ XYW POOA 1P MYV YW N17121,77170 11D 01
19pYpn7 mywin - There should be a space between each light, so that
the flames do not draw close to one another, which would give the
appearance of a torch. With wax candles, there should be enough
of a space between each once, so that they are not heated by one
another, causing the wax to drip and the candles to be ruined.

How incredible is this?! The Halacha is that we must keep
the candles of the Menorah positioned in a row, equal in height,
however, each candle should not be too close to the other, which
could potentially ruin the adjacent candles. My friends, this is the
same idea we have been discussing! We, like the candles, must
strive to be lit, “on fire” in our service of Hashem, and produce
light. However, we cannot be “too close” to the other candles in
a way that can end up hurting and damaging them along the way,
in our process of becoming closer to Hashem.

Remember, if you are “on fire” and producing light, keep doing
what you are doing. However, if you are “burning” others and
causing them to “melt,” maybe you should readjust, rethink, and
redirect what it is that you are doing.

7. See (V 7°Y0 VYP 1170 1IN NI12IYN) W INYY IX°P D0

DOVE TALES ¢ The Unique Drinking Method of the Dove 105



One of the primary differences between us, who are called
1%, and the Greeks, who are called 17, is the letter ”7¥”. Let us
connect to what it means to be a Tzadik, and to learn the art
of accomplishing great things, without stepping on others along
the way.
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Chapter 13

THE FINAL RETURN OF THE DOVE

After the dramatic return of the dove to Noach with the olive
leaf in its mouth, the Torah! tells us that Noach sent the dove out
one last time: 21w N9 K71 11PN NX NYW1 DINR D’ NYaw Ty YN
TV 19X — He waited again for another seven days, and he sent out the
dove, but it did not return to him any more. Immediately, then, the
Torah digresses from the dove saga and tells us about the events
of Noach and his family leaving the Teivah. The dramatic back and
forth with the dove is over, and for the remainder of the Torah, we
do not hear about this dove again. But what, indeed, did happen
to the dove? Where did it go? What mission did it embark on?

The dove that saved the day and “brought light to the world”
seemed to have just vanished. Disappeared. Gone!

The Torah leaves us hanging, in the dark, in sheer and utter
mystery. T 7YX 21w 90’ X9 - it did not return to him any more.
Reading these words gives me the chills. Where on earth could

1. Parshas Noach, Chapter 8, Passu, 12
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the dove have possibly gone? What was — or is — the last mission
of the dove?

The Zohar* reveals to us something astonishing. He says that
hidden by the door of a certain tower, there is a most magnificent
crown of gold, elaborately engraved and embellished with all
kinds of precious stones. When the time comes, this crown is
going to be placed on the head of n"wnn q9n - the Moshiach, and
he will descend that tower. But who will be the one to place this
precious crown upon the head of Moshiach? The Zohar reveals to
us that it will be none other than the dove from the Noach story.

When Noach sent out the dove the last time, X9 DX V71’ &Y
no5n - no one knew where it went, because it had returned to its
designated place by the door of that certain tower, next to the
magnificent crown, waiting for the opportune time to finally place
the crown on the head of Moshiach!

In Parshas Noach, each time the dove is referenced, the Torah
says mvn - the dove, with the ny'1n R"n, a definite article, as if
describing a particular dove. Well guess what? That very same
dove, says the Zohar, which was sent off but did not return,
will indeed return, one day in the near future, may it be soon.
However, when the dove does make its final return, it will not
be carrying an olive leaf in its mouth; instead, it will be carrying

2. See Zohar to Shelach (146)
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the magnificent crown of Moshiach in its mouth, and it will place
it upon his head!

As mentioned already a few times throughout the sefer, the
Torah highlights the timing - 27y nwb, in the evening - of when
the dove returned with the olive leaf in its mouth. This was the
moment when light was brought into the world, that unforgettable
moment that would have everlasting ramifications, and would end
up reflecting the very light of Moshiach at the End of Days.

Rebbe Nosson of Breslov? relates a startling teaching. The
very same phrase — 17y ny5 - that is used in the dove story is
also used in the Passuk describing the End of Days. The Passuk
in Zecharia* states: X 1’ 27w nYY v - it will happen towards
the evening time that there will be light. This Passuk is talking about
the End of Days, when the might and wonders of Hashem will
become revealed; there will be a tremendous clarity and light that
brightens up the darkness of exile. Rebbe Nosson explains that
the dove returning towards the evening with the olive leaf in its
mouth is an allusion to the oil of the Chanukah Menorah as well
as an allusion to the End of Days!

The name for the Yom Tov of Chanukah - n>1n - comes from
the word T1°n, education. What does this mean? What education is
associated with Chanukah? What is Chanukah educating us about?

3. Likutei Halachos, Orach Chaim, Laws for Morning Blessings, 5:48
4. Chapter 14, Passuk 7
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The Bnei Yissaschars tells us that the days of Chanukah are
nnYwa 111a0 RN 119 A%INY IRW ATNYN AYRA TNYY YV 930m qun
- educational practice for the future, when the hidden light will be
revealed to us in its entirety.

My friends, we each hope and pray (hopefully every day!) for
the End of Days, for the arrival of Moshiach. We await, with baited
breath, for the dove’s final return with the magnificent crown of
Moshiach perched in its mouth.

But we do not wait passively. We do not merely twiddle our
thumbs, talk about it, and recite passages about the coming of
Moshiach. As the Jewish nation - the ambassadors of Hashem -
we wait actively for the arrival of Moshiach. We wait by living each
day with excitement, passion, and a deep desire for spirituality
and connection to Hashem. Practically speaking, we do this by
acting in line with own 11%1 - the Will of Hashem, through walking
in His ways by means of performing His Mitzvos. The Gemarah®
compares the Jewish people to the dove: ...n11"2 HX7w° no1d RnT7
1°9Y M mMxn YRIW> R 1YY mran 0010 11 "1 on - The Jewish
people are likened to a dove...Just as a dove is protected through its
wings, so too, the Jewish people are protected through the Mitzvos!
From this Gemarah we see that the Mitzvos that we perform act

5. See (MMM 7R “2 MKRN 19D WIN M1RA) 1DV’ *13 190
6. Shabbos 130a
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as our wings, which protects us and allows us to soar to incredibly
lofty places.

The Ishbitzer Rebbe’ learns a powerful lesson from the
Gemarah® which teaches us that a baby dove that hops will not
hop far from the nest. The Jewish people, who are compared
to the dove, have this same quality. We have an especially close
connection to Hashem, and every Jewish soul looks to Hashem
for genuine closeness, as not to be immersed in his own desires
and pleasures. Just as a baby dove will not hop too far from the
mother’s nest, so too we are meant to turn our heads from the
impurity of the world, and look towards Hashem and think of
His ways. No matter how far you think you may be from the
nest, realize that you are much closer to Hashem than you think.
Just turn your head, look inside, and connect to your inner self
of truth and holiness. Remember, we learned that the soul of a
person is called a dove. Just as a dove does not hop far from the
nest, so too a soul does not hop far from Hashem.

Amidst a world filled with so much impurity, darkness, and
negativity, we — the dove-like nation - carry a personal olive leaf,
bringing our very own torch of holiness that is meant to light up
the world.

7. See (1,JINNK1 07127 19O X PYN) MYWN °n 1O
8. See Beitza 11a and Bava Basra 23a
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It is my sincerest hope that you connected with all the wonderful
lessons and ideas that we have gleaned from the incredible dove. May
Hashem bless you with a life filled with meaning, purpose, vitality,
and joy. And may we be the generation that merits to see the final
return of the dove, this time with the crown of Moshiach perched in
its mouth, thus signaling the end of our exile and the vebuilding of
Bayis Shlishi. Amen!

B4 4

Rabbi Ori Strum studied at Yeshivas Mercaz HaTorah, Mir, and
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